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Abstract 
ADOLESCENCE AND SPIRITUAL GIFTS 
by 
Joel C. Mufi oz 
This theory study shows the possible relations between adolescence and spiritual gifts. 
The study begins with the doctrine of the Holy Spirit, spiritual gifts, and adolescence. The 
results of this study attempts to link the life stage of adolescence with adulthood. The work 
attempts to suggest that the Holy Spirit works in the same way in the adolescence as He 
works in adult life. As a stage of life, adolescence may be a possible time for conversion 
and the possible time to receive spiritual gifts. The gifts may be the practical means of 
finding and executing God's will for their lives. The nature of spiritual gifts may empower 
the youth to assist in their physiological, emotional, intellectual, moral, and faith 
development. Spiritual gifts also provide a possible resolution with the youths' five 
preoccupations: cry of self-hatred, psychological orphan, social concern, prejudice, and 
joy. 
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Statement of Problem 
Christian adults who view youth as the "future church" are believing a myth. 1 This 
myth fails to see the unique perspectives and gifts which youth can contribute to the 
church's ministry. This understanding of youth tends to apply adult perspectives to 
Christian life. It is a myth based on a poor theological foundation and it is a barrier to 
effective ministry with youth. Though this view is not necessarily consciously held, it 
distorts and weakens the church's mission. 
Too many churches have a similar confused perspective towards the doctrine of the 
Holy Spirit and spiritual gifts. For most Christians, the doctrine of the Holy Spirit is 
diffused with the doctrines of God the Father and Jesus, the Son. The nature, personality 
and creative-redemptive work of the third member of the Trinity is elusive and difficult to 
express.2
The topic of spiritual gifts brings out more feelings of uneasiness among 
conservative Christians in the pews.3 Viewed with great suspicion, spiritual gifts are 
hardly discussed outside the pulpit. If they are ever mentioned at all, images of wild, 
ecstatic behaviors and fantastic, supernatural works come pouring into the mind of the 
lRoland D. Martinson, Effective Youth Ministry: A Congregational Approach 
(Minneapolis: Augsburg Publishing House, 1988), p. 13. 
2Alasdair E.C. Heron, The Holy Spirit: The Holy Spirit in the Bible, the History 
of Christian Thought, and Recent Theology (Philadelphia: The Westminster Press, 1983), 
p. vi.
3George Mallone, Those Controversial Gifts: Prophecy, Dreams, Visions, 
Tongues, Interpretation, Healing (Downers Grove, IL: Inter-Varsity Press, 1983), p. 13. 
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religious conservative. Skeptical thoughts on spiritual gifts enter into the mind and cloud 
up the thinking process. These disturbing thoughts keep persons from seeing these 
personalized gifts as God's concern for their personal spiritual growth and their church's 
growth. 
Because too many adults are unclear on the doctrine of the Holy Spirit, unsure 
about the biblical teaching on spiritual gifts and accept the myth about youth, they have a 
distorted view of the body of Christ. They see a church invisibly polarized into two 
unequal and distinct levels of high-low Christians. The lower level Christians are not only 
younger in age but are also spiritually and emotionally underdeveloped; while the high 
levelis characterized as chronologically older, spiritually confident and emotionally mature. 
Christian adolescents are often quickly associated with the lower level and are seldom 
allowed to demonstrate their emotional maturity within the setting of congregational 
worship. It is a chasm that both groups have learned to accept, tolerate and perpetuate. 
Unfortunately this invisible division is too commonly found within too many churches. It 
is an attitude and practice that discriminates against the adolescent convert and has negative 
effects for achieving the ministry and work of the church. 
Purpose 
The study has more than one purpose: (1) the initial purpose is to illustrate the 
active involvement of the Holy Spirit in the life of an adolescent and to qualify the 
adolescent's faith as genuine and valid reality; (2) to recognize his conversion decision, to 
identify and totally commit oneself to Jesus and his ideology, as a sign of a mature person; 
(3) to link the identification, development and usage of spiritual gifts as a necessary factor 
in establishing the convert's identity within the body of Christ; (4) to introduce the 
possibility of spiritual gifts aiding in the resolvement of five adolescent preoccupations: 
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self-hatred, psychological orphans, social concerns, prejudices, and joy. With these 
purposes in mind, a fifth purpose may be indirectly achieved which is to dissolve common 
misconceptions about adolescents' spiritual identity, status, function and capabilities and to 
recognize them as spiritually mature, equal members of the church. 
Hypothesis 
Like most adults, adolescents have the capacity to possess a viable faith and to 
exercise it with the same amount of sincerity and strength. Teenagers also have the 
cognitive potential to make mature decisions in the spiritual realm. One of these decisions 
is to receive Jesus Christ as his/her Lord and Savior and to obey His commandments. 
Spiritually speaking, this complex decision-making process turns the Christian child into a 
Christian adult. Theologically, this decision automatically welcomes him/her into the 
kingdom of heaven where all the citizens are of equal status, worth and value. Without 
hesitation, the new member of the kingdom is incorporated into the universal and earthly 
body of Christ. The convert is indiscriminately given privileges, duties, responsibilities 
that he/she is personally held accountable for. Of the many grace gifts God gives him/her 
(i.e. faith, hope, love, eternal life, the Holy Spirit) the most practical and visible gifts are 
spiritual ones. It is through this medium that God uses to spiritually, physically, 
emotionally, and intellectually develop His newly reconciled child into the "fullness of 
Christ." Spiritual gifts provides the neophyte with an every-day-built-in means for finding 
God's will for his life and also to continue the ministry and work of Christ on earth. 
Importance of Study 
If this hypothesis is defendable, it will suggest evidence that baptized adolescents 
should fit among the ranks of mature individuals and be allowed the normal privileges and 
duties within the church. 
This presentation will proceed with biblical and adolescent developmental evidence 
which may change the prevalent indifferent attitudes towards young, baptized youth. It is 
the opinion of this author that baptized adolescents are spiritually neglected; not viewed as 
full fledged members of the body of Christ; generalized as incapable of functioning in 
leadership positions or effectively contributing to the internal and external mission of the 
church. These practices may cause the vast growing numbers of adolescents to lose 
interest in spiritual matters. Adolescents have long been misunderstood inside Christian 
circles.2 Misconceptions and lack of information about teenagers in churches may be 
suffocating and choking any spiritual life God has planted in the lives of his youth. Unless 
these misconceptions are identified and uprooted, the church will continue to reproduce 
programs and curriculums that quickly push out any spiritual interests. The remedy is not 
immediate or simple but it is essential to restoring the biblical view of the initiation into 
Christ's body and to revitalizing the life and mission of the church on this earth. 
Definitions of Key Terms  
4Michael Warren, "Youth and Religious Nurture," in Changing Patterns of 
Religious Education, ed. Marvin J. Taylor (Nashville: Abingdon Press, 1984), p. 249. 
Warren believes there was an over-protective mentality shielding young people from 
contamination by certain sectors of society in the early part of the century. He claims this • 
protective mentality is still found shrouding today's youth. He seems to think this is the 
reason why there is too much adult domination and professionalization in church youth 
activities. See also Joseph F. Kett, Rites of Passage: Adolescence in America 1790 to the 
Present (New York: Basic Books, 1977), especially "Youth and Religious Conversion" 
pp. 62-86 for a clearer picture of the history of the treatment of adolescence. 
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Adolescents: In this study when the term adolescent is used, it will refer to 
someone between childhood and adulthood. It only involves the age groups in mid- and 
late adolescence. Someone between the ages of 15-21. 
Spiritual gifts: Singular or multiple gifts given to each member of the body of 
Christ from God at the time of conversion for use within the church's ministry and 
mission. 
Conversion experience: Refers to the complex Christian process which involves 
the elements of quality of unification-self, positive resultant function, decisive movement 
and intensity of commitment to ideology and identity.3 
Methodology 
Chapter Two, the person of the Holy Spirit as a deity and a personality will be 
explored. The importance of the Doctrine of the Holy Spirit, some of its difficulties in 
understanding the Holy Spirit and its significance to our study of adolescence will be 
presented. 
Chapter Three will discuss the work of the Holy Spirit in the beginning and 
continuation of the Christian life. A short survey of the Holy Spirit's work through the 
times of the Old Testament, the life of Jesus and in the life of the Christian. Included in 
this view will be the special topics of conversion and regeneration. 
Chapter Four will focus on the topic of spiritual gifts. This section will locate the 
origin, nature, and purpose for them. Stated will be some of the benefits for the believers 
and the church in identifying, developing and using spiritual gifts. In this chapter, the topic 
of spiritual gifts will be assessed and examined. The discussion will begin with arguments 
5V. Bailey Gillespie, Religious Conversion and Personal Identity (Birmingham, 
AL: Religious Education Press, 1979), p. 48. 
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for and against the presence of spiritual gifts. After establishing the biblical basis for 
spiritual gifts, we will move on to making a Scriptural list of spiritual gifts. Before a 
definition is established, an explanation about what spiritual gifts are not will help in 
clearing up some of the confusion in defining what spiritual gifts are. Spiritual gifts will be 
compared and contrasted with the gift of the Holy Spirit, natural talents, fruits of the Spirit, 
Christian roles, counterfeit gifts, offices and ministries. We will then say what spiritual 
gifts are by definition. For the sake of further clarity, we will present the origin of spiritual 
gifts, their purpose, their nature and their embodiment. Also presented will be a theology 
of spiritual gifts explaining the drive for using spiritual gifts in finding God's will in the 
new believer's life. In the Body of Christ section will be elaborations on who exactly 
receives spiritual gifts and an explanation of the relation of spiritual gifts and the themes of 
stewardship and accountability, also a short list of the benefits of identifying, developing 
and using spiritual gifts. The section concludes with a concise summary of the chapter. 
Chapter Five examines the biblical view of adolescence. It inspects a biblical view 
on youth. It concerns God's overthrow of biological rules, infancy, admiration and 
judgement characteristics and the education of the child. 
Chapter Six opens the modern views of adolescence. This section attempts to come 
to a definition of adolescence and then continues to examine the developmental tasks, their 
emotional , intellectual, and moral development. Along with these studies will be 
inspection of five preoccupations of youth: self-hatred, psychological orphan, social 
concern, prejudice, and joy. 
Chapter Seven focuses on faith development. It explores the youth's spiritual stage 
according to the model of James Fowler. It examines the process of adolescent conversion 
as presented in V. Bailey Gillespie's model of conversion and lists the characteristics of a 
mature faith. 
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Lastly, Chapter Eight lists some relationships and implications about the Holy 
Spirit's work through the use of spiritual gifts in the life of adolescents and in the work of 
the church. 
Since religious change comes from God, it is logical to speak first of the person of 
the Holy Spirit. 
Chapter II 
THE PERSON OF THE HOLY SPIRTT 
The doctrine of the "Shy Member of the Trinity,"1 the Holy Spirit, is best 
understood by objectively and subjectively viewing His work in a systematic approach.2 
The objective work of God is demonstrated in His activity of creation, providence, and the 
provision of salvation. God's subjective work becomes visible by watching the application 
of His divine saving work to humans. 
This objective portion of the discussion on the doctrine of the Holy Spirit begins 
with stating the importance of the doctrine and mentioning some of the difficulties in 
understanding it. The second segment of this chapter will view both the deity and 
personality of the Holy Spirit as evidenced by biblical and theological sources. 
The Importance of the Doctrine of the Holy Spirit.  
There are many reasons the study of the Holy Spirit is important to the topic of 
adolescence and spiritual gifts. Three are especially significant. 
(1) As part of the Trinity, the Holy Spirit makes Himself and the rest of the Trinity 
personal to the believer. It is the powers of this member of the Trinity that enables the 
entire Triune Godhead to work in us (John 14.26; 15.26). 
(2) The epoch we live in contains predominantly the workings of the Holy Spirit. 
The rest of the Trinity has had Their manifestation in earlier periods of God relations with 
man. In Old Testament times the Father is identified as the dominant figure; in the Gospels 
1Frederick Dale Bruner and William Hordem, The Holy Spirit-Shy Member of the 
Trinity, (Minneapolis: Augusburg, 1984), p. 1. 
2Millard J. Erickson, Christian Theology, 3 vols. (Grand Rapids, MI: Baker Book 
House, 1985), 3:845. 
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the Son filled the spotlight, but in Acts, the Epistles, and in today's church history the 
Holy Spirit takes center stage. 
(3) Our culture and our adolescents stress the experiential, and it is through the 
Holy Spirit that we are able to experience God. Through Him all believers have access to 
the presence of God. 
Significance to Our Study of Adolescence.  
Since some of the conversions occur during adolescence and all religious 
conversions come from the workings of the Holy Spirit, He has a significant bearing on 
both topics. First of all He is a co-partner in the creation of all humanity, of which the 
adolescent is a part. He is also the co-partner in the re-creation of the spiritual aspect of 
humanity. He carries out the will of all the Trinity to bring all of humanity unto the Father. 
The Spirit enters at conversion in the life of the believer. He justifies the convert in front of 
God's presence and begins on earth the life-long process of Christian growth into the 
"fullness of Christ." His person, automatically and unconditionally, gives out the spiritual 
gifts of Christ at conversion (1 Peter 4.10) and empowers the believer towards continuing 
Jesus' work of grace and redemption on earth. The Spirit initiates the new convert into the 
spiritual body of Christ immediately at conversion and makes use of his/her contribution to 
the rest of the body of Christ (Rom 12.5, 6). Thus the Spirit creates the community within 
which these gifted persons work (1 Cor 12.18). They begin to manifest some of the traits 
of the Kingdom of God on earth. In working together as a body, their work of grace and 
redemption can be done effectively and cooperatively with the leading of the Trinity. As 
the individual grows into maturity so does the community. 
Difficulties in Understanding the Holy Spirit.  
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The problems confronting an adequate understanding of this doctrine are few but 
difficult to resolve. One problem is finding information in the Bible about the Holy Spirit. 
Compared to the doctrines concerning the Father and the Son, the Scriptures has little 
systematic discussion on the doctrine of the Holy Spirit other than the understanding that 
His ministry is to declare and glorify the Son (John 16A4). 
Another problem arises from the absence of adequate or familiar imagery of the 
Holy Spirit in Scripture. The images of "Father" and "Son" are much more concrete and 
easier to conceptualize than that of an elusive "Spirit" or as the King James translation puts 
it, the Holy Ghost. 
Some of the confusion stems from the uncertainty of the nature of the Holy Spirit's 
ministry in relationship to that of the Father and the Son. Still floating in and out of the 
minds of fully committed believers, is the Arian mindset which subordinates the ministry of 
the Son to the Father's and the Holy Spirit's to the Son, instead of concluding that the 
Spirit performs a ministry of serving the Father and Son, and of carrying out the 
Godhead's will. This error comes from lessening the status and essence of both the Son 
and the Spirit and lowering them into inferior levels. 
The Nature of the Holy Spirit 
The Deity of the Holy Spirit. The Spirit is God. In examining the nature of the 
Holy Spirit, one must start with evidences of His deity. The evidences are: (1) "Holy 
Spirit" and "God" are interchangeable in some passages. In Acts 5.3-4, God is implied 
when Peter scolds Ananias for lying to the Holy Spirit. In 1 Cor 3.16-17, Paul equates 
"God's temple" with "a temple of the Holy Spirit." (2) The Spirit is given descriptions of 
the attributes or qualities of God (1 Cor 2.10-11, John 16.13). The supernatural works of 
power (Luke 1.35), of conviction (John 16.18-11) and of regeneration (John 3.5-8) are 
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credited to the Spirit. (3) Hebrews 9.14 and 1.10-12 equates the Spirit's eternal existence 
with the Father. 
It is easier to prove the deity of the Father and the Son than to prove the deity of the 
Holy Spirit. Scripture gives various indirect statements which infers His deity. Several 
citations interchange Hob/ Spirit with God. In Acts 5.3-4, Peter stresses that the Spirit to 
whom Ananias had lied to was God. Peter interchanges "lying to the Holy Spirit" in (verse 
3) with "lying unto God," (verse 4). Verse 4 elaborates on the previous verse and 
emphatically points out to Ananias that his crime is not to humans but to God himself. Paul 
too interchanges the two entities in his talk of the Christian's physical body. 1 Corinthians 
3.16-17 states, "Do you not know that you are God's temple and that God's Spirit dwells 
in you? If any one destroys God's temple, God will destroy him. For God's temple is 
holy, and that temple you are." Paul equates the phrase "God's temple" with the phrase "a 
temple of the Holy Spirit," and concludes that the Holy Spirit is God and He dwells in your 
physical body. 
The Spirit also possesses the attributes or qualities of God. Paul's contention in 1 
Corinthians 1.10-11 and Jesus' statement in the Gospel of John, chapter 16.13, is to 
identify the Spirit's omniscience. According to Luke 1.35 the Spirit and "the power of the 
Most High" are describing each other as omnipotent. In creating the miracle of the virgin 
birth, the phrases "the Holy Spirit" and 'the power of the Most High" are used 
synonymously. In the Godhead's ability to change hearts and personalities, Jesus gives 
credit to the Spirit who convicts and regenerates our lives (John 16.8-11; 3.5-8). The 
author of Hebrews asserts that the Spirit like God is eternal (Heb 9.17). 
The Spirit does some of the work that is normally associated with God. He 
originates, maintains and directs creation (Gen 1.2; Job 26.13). He is intimately involved 
in the spiritual workings upon or within us (Titus 3.5; Rom. 8.11). Through inspiring the 
writers and their writings, He has given us the Scriptures (2 Tim 3.16). 
12 
The Holy Spirit is given the status of equality by association to the Father and the 
Son. Matthew's baptismal formula in chapter 28.19, Paul's benediction in 2 Corinthians 
13.14 and Peter's greetings in his first epistle puts the Triune together on equal grounds 
(1 Peter 1.2). 
The Personality of the Holy Spirit. Various biblical proofs indicate the personhood 
of the Spirit. There are certain grammatical traces, certain associations with other persons 
and their works, and certain personal characteristics that animate the Spirit as a person. 
The Bible refers to the Holy Spirit as possessing all the qualities of a person and 
never leaves the impression that the Spirit is some impersonal force. Some of the proofs 
are lodged in the grammatical constructions of the biblical writers. The first instance comes 
from the masculine usage of the pronoun pneuma in John 16.13-14.3 The word pneuma 
is neuter and is expected to agree with its antecedent in person, number, and gender, but 
John uses a masculine pronoun. The writers use a masculine pronoun instead of the usual 
neuter pronoun to identify the object and to distinguish the object as a person and not a 
thing. Another grammatical evidence is John's use of allos, which means "another of the 
same kind" in John 14.16. Here Jesus says that He will pray to the Father, who will give 
the disciples another paraklatos, another replacement. The replacement is to be of equal 
status as Jesus. The reference is to another equal ability to perform Jesus' function when 
He leaves. The Holy Spirit also functions to glorify the other members of the Trinity. 
Another indication of His personality are characteristics used to describe humans. He is 
intelligent, contains a will and has emotions. He also has moral actions and works that can 
be done only by a person. He has the capabilities to teach, regenerate, search, speak, 
intercede, command, testify, guide, illuminate and reveal. 
3George Eldon Ladd, A Theology of the New Testament (Grand Rapids, MI: 
William B. Eerdmans Publishing Company, 1974, reprint ed., 1986), p. 295. 
1 3 
Implications of the Doctrine of the Holy Spirit 
From these descriptions we can conclude that the Holy Spirit is a person. A person 
one can pray to and have a personal relationship. He is of equal membership in the Trinity 
and is worthy of the same honor, respect, and worship as the Father and the Son. He 
expresses and executes what the Triune has planned. He serves to be closer and more 
intimate with the believers than in the incarnation. 
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Chapter ID 
THE WORK OF THE HOLY SPIRIT 
Another traditional aspect of the doctrine of the Holy Spirit accents the work of 
making God involved and active in the life of each believer. This part of the doctrine is 
practical and has life-implications. Our examination explores the work of the Spirit in three 
. . 
areas only: (1) in the Old Testament, (2) in the life of Jesus, (3) and in the early stages of 
commitment and during the duration of the life of the Christian. 
The Work of the Holy Spirit in the Old Testament 
In the beginning phases of God's progressive revelation concerning the doctrine of 
the Holy Spirit, the Old Testament uses the phrase "the Spirit of God" instead of the "Holy 
Spirit." The concrete Hebrew word, ruach, is used to annotate God's presence and work. 
The term has a wide range or meanings. It generally stands for the breath of the mouth, 
breath of air. When referring to man, it is the principle which gives life to the body which 
also means the seat of emotions, the intellectual functions and the attitude of will. When 
the term refers to God, it means the effective divine power, God's creative power, the inner 
nature of God, the future hope; and sometimes it stood for a personal being.1
The Spirit of God has broad areas of activity and takes various forms stretching 
from the period of the world's creation through the unstable times of the judges and up to 
the desperate times of the prophets. The Spirit of God performed continuously for the 
people of Israel. In this earliest epoch, the Spirit is responsible for the originating, 
maintaining, and developing of life. During the world's creation in Genesis 1 .2, it is the 
lTheological Dictionary of the New Testament, 1960 ed., s.v. Pneuma, 
P neumatikos. 
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rua.ch who is present and active as He hovers over the,waters.2 The Psalmist in 104.27-
31, says ruach is responsible for creation, "When thou sendest forth thy rua.ch they are 
created ... " as well as its maintenance, "When thou takest away their rua.ch they die and 
return to their dust." 
The rua.ch� as an effective divine power, not only induces ecstasy in the prophets 
(Num 11.25, 29) but moved them to prophesy to His people. The Spirit ofrevelation 
comes to David "The Spirit of Jehovah spalce by me, and His word was upon my tongue." 
(II Sam 23.2) and writes Scriptures (2 Tim 3.16). 
An early biblical allusion to gift ministry is recorded in the Old Testament. Certain 
technical, artisan skills or outstanding gifts are given for various specific tasks. In Exodus 
31.3-5, Bezalel is given special powers to construct and furnish the tabernacle of God. He 
is blessed with "the rua.ch of God, with ability, with intelligence, and with knowledge, and 
with all craftsmanship. " The Spirit also empowers Joseph (Gen 41.38) and Moses (Deu 
34.9) with the gift of administration. In the judges especially, these outstanding gifts are 
also given to perform extraordinary feats of strength or leadership� Samson tears apart a 
lion, slays thirty men, snaps a new rope, and slaughters a thousand men using the jawbone 
of an ass with a surge of divine rua.ch. 
The period of the judges are filled with a continuous list of persons empowered and 
gifted by the Spirit to perform extraordinary exhibitions of power (Judg 3.10; 6.34; 
14.19). Military leaders like Othniel, Gideon, and Jephthah are led by God 's rua.ch into 
battle against the enemies of Israel. 
2Alasdair J.C. Heron, The Holy Spirit: The Holy Spirit in the Bible, the History of 
Christian Thought, and Recent Theology, (Philadelphia: The Westminster Press, 1983), p. 
10. He does believe 'This theme is not in fact very extensively treated in the Old
Testament. Insofar as a connection is indicated, it generally comes by the association of
rua.ch and another word, neshamah, with the giving and preserving of life.'
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The Spirit came upon men to qualify them for certain offices. Numbers 11:17, 25, 
26 mention the Spirit falling on the seventy who were appointed to assist Moses in ruling 
and judging the people of Israel. Some of Israel's kings are given particular capabilities 
during their reign (1 Sam 10.10; 16.13) 
In the religious life of Israel, the Spirit operates in subtler ways. (Neh 9.10; Ps 
143.10). The "good Spirit" or Holy Spirit produces moral and spiritual qualities of 
holiness and goodness in the person upon whom He comes or in whom He dwells. He 
establishes the fear of the Lord and institutes justice, righteousness and peace. 
In the latter part of Israel's history, the earlier definition of ruach is felt to have 
abandoned Israel, but the future hope of anticipating the complete return of the ministry of 
the ruach is anticipated. Some of the hope is linked to the Spirit's unusual resting on the 
anticipated messiah. The messianic hope in Isaiah's llth oracle promises that God would 
fill the hoped-for heir of David in the government of Israel. The Messiah, the Anointed 
One, would be endowed with the fullness of the ruach of God and would bring a new time 
of power and elevated spiritualness. 
The Work of the Holy Spirit in the Life of Jesus 
There are several specific and salient references which link the life of Jesus and the 
presence of the Spirit: at the conception of the Baby Jesus (Luke 1.35); at His baptism in 
the Jordan River (Luke 1.15), at the sights of His temptations in the wilderness (Matt 3.16; 
Mark 1.10), and at His victorious feats over demons (Matt 12.28). 
From the beginning of the story of Jesus in Old Testament prophecies to the 
resurrection, the Spirit makes His presence known. The prophets predicted the hope of the 
coming Messiah in the Old Testament. In the New Testament, the angel Gabriel appears to 
Mary and promises her she is going to conceive a child by the Holy Spirit (Luke 1.35), a 
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child whose paternity comes not from human sources but from God, working by His 
Spirit.3 After hearing the news, Mary rushes to her pregnant cousin, Elizabeth, and tells 
her the recent news (Luke 1.34). Elizabeth's baby, John the Baptist, kicks and Elizabeth is 
filled with the Spirit and blesses Mary (Luke 1.41). The blessing is a confirmation by the 
Holy Spirit of Gabriel's promise to Mary.4 Elizabeth's clear insight reassures Mary she is 
going to be the mother of the coming Messiah. Sometime after the birth of Jesus, the Holy 
Spirit is upon Simeon (Luke 2.25). The Spirit reveals to him that he would see the 
Messiah before he died. While performing his duties in the crowded temple among many 
people and infants, the Holy Spirit leads Simeon to the right place, at the right time, to meet 
the Baby Jesus, the Lord's Anointed, the promised Messiah. Simeon blesses and 
proclaims the Christ Child in the temple to the people of Israel (Luke 1.29-�2).5 
Jesus' s baptism by John the Baptist involves the Holy Spirit John the Baptist is 
filled with the Holy Spirit since birth, has the honor of identifying and baptizing with water 
the new Messiah. John's confirmation comes with the descending of a dove and the voice 
from heaven identifying Jesus, as the Lamb of God. John recognizes the one who would 
give the promised blessing of the Messianic age, spiritual baptism.6 John's baptism starts 
a new beginning in the life of Jesus. He is to occupy the office as the Prophet, the Priest, 
the King of the Israel of God and must be anointed by the Spirit to carry out His Messianic 
life and work.· 
3Henry Barclay Swete, The Holy Spirit in the New Testament, (London: 
Macmillan and Company, 1910), p. 29. 
4Wayne E. Ward, The Holy Spirit (Nashville, TN: Broadman Press, 1987), p. 56. 
5Ibid., p. 70. 
6Swete, Holy Spirit in New Testament, p. 42. 
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The Spirit uniquely dwells in Christ after His baptism. Like the prophetic ministry 
of the Old Testament prophets, Jesus ministry starts by being filled with the Spirit and then 
be immediately being thrown into combat with Satan in the wilderness (Mark 1.10).7 He 
must not only be sinless but must also have encountered Sin and overcome it. The evil 
powers which had a hold of this world need to be expelled. He needs to bind Satan and 
spoil his house (Matt 12.25-27). Contrary to the Pharisees' remarks, the origin of Jesus' 
victorious and miraculous power comes from the Father up above and not from Beelzebub. 
Unknown to them they are renouncing Jesus' work of the Spirit and are guilty of 
blaspheming the Spirit For it is in Him that the presence of God dwells and it is His Spirit 
that set the prisoners of evil free. 
Not only does the Spirit provide special anning for spiritual conflicts but His 
teachings are taught with great spiritual force and authority (Matt 7 .29). The words spoken 
by Jesus are not new but are fresh drops of heavenly water. They were spirit and life 
wether spoken in parables or in commandments. The Spirit of God speaks by Jesus. 
Unlike the words of the prophets of old, the words of God do not come at intervals but all 
that He spoke are in the power of the Spirit of God. 8 
The remainder of Jesus' ministry is conducted in the power and direction of the 
Spirit (Luke 4.14). His ministry is consummated by the Passion. The Spirit who leads 
Him to His first victory in the wilderness leads Him into the final victory over evil. His 
behavior towards the. cross portrayed total loyalty and concentration to the leading of the 
Holy Spirit (Matt 27 .50). His prediction of His death and Peter's rebuke for dissuading 
Him from the cross; his prayer at Gethsemane where He continued to follow not His will 
7Eduard Schweizer, Holy Spirit (Philadelphia: Fortress Press, 1960), p. 51. 
8Swete, Holy Spirit in New Testament, p. 58. 
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but that of His father, and the dismissal of His spirit at the cross, are indications of the 
Spirit's constant presence and guidance (Matt 27.50). 
The Work of the Holy Spirit in the Life of the Christian.  
The Beginning of the Christian Life. The beginning of the Christian life is initiated 
by the work of the Holy Spirit. His activity is necessary in simultaneously creating and 
establishing conversion and regeneration. Conversion is the two-part process in which 
man moves towards God. In the first part of the salvific process, man is convinced "of sin 
and of righteousness and of judgment" by the Holy Spirit and is led to repentance. In the 
second step, man's faith receives the promises and work of Jesus, his Savior. 
Special calling. Before the discussion of conversion, God's preparatory grace,9 
effectual or special calling10 needs to be defined. Effectual calling refers to certain matters 
which are preliminary to salvation. Because of man's complete inability to deal with sin, 
God must take some action between his eternal decision and the conversion of the 
individual within time.11 The action may be in the form of a general or universal invitation 
to all persons. From Isaiah 45.22,"Look unto me, and be ye saved, all the ends of the 
earth; for I am God, and there is none else," we notice His actions are not confined to any 
age or nation or class of men. It comes to both the just and the unjust. 
9Abraham Kuyper, The Work of the Holy Spirit (Grand Rapids: William. B. 
Eerdmans Publishing Company, 1941), p. 283. 
10L. Berkhof, Systematic Theology, (Grand Rapids: William. B. Eerdmans 
Publishing Company, 1946), p. 459. 
11Erickson, Christian Theology, 3:930. 
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The calling, the act of God by which men are invited to accept, by faith, the 
salvation provided by Christ, is the Holy Spirit's work of illumination of the gospel and 
man's ability to interpret its true meaning. The external work by the Holy Spirit is needed 
to enhance man's sin-shrouded faculties to grasp God's revealed truth. It is a presentation 
of the message of salvation which penetrates through the thick crust of sin built up around 
the heart of the person and which enables the person to believe. 
This special calling is significant in several ways. It is the way that God claims the 
sinner. Being sovereign Ruler, He inherently possess the absolute right to the service of 
man. Regardless of man's behavior or spiritual choice, God still has the right to demand 
obedience to the law and to the Gospel. 
The calling seems to be the means of bringing the sinner to conversion (Isa 45.22 
and Matt 11.28). Through general and special calling, God is able to draw to Himself 
from out of the nations of the earth those who truly repent and accept Christ with a living 
faith. 
The calling is also the manner/by which He reveals his holiness, goodness, and 
compassion.12 Because of His holiness,"He dissuades sinners from sin" and because of 
His goodness and mercy, "He warns them against self-destruction, postpones the 
execution of the sentence of death, and blesses them with the offer of salvation."13 
Repentance and Conversion. In the Old Testament there are cultic and ritual forms 
of penitence, and there is the prophetic concept of conversion.14 The cultic and ritual 
12L. Berkhof, Systematic Theology, (Grand Rapids: William. B. Eerdmans 
Publishing Company, 1946), p. 462. 
13Ibid., p. 463. 
14Theological Dictionary of the New Testament. s.v. metanoeo, metanoia. 
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forms of penitence take the manifestations of fasts; external forms such as fasting and 
sackcloth and ashes, scratching (Hos 7.14) and pouring out of water (I Sam 7.6); liturgies 
within the fast which called upon God with the confession of sin; days of penitence are 
established during pre-exilic times (1 Kgs 8:33ff). Most of the cultic forms developed out 
of national emergencies and took the practise of fasting to show lamentation. External 
forms are penitential in nature. Liturgies that called upon God with confession of sin are 
common. The prophetic conversion implies the idea of turning back or making an about 
face towards God. The prophets stress the need for new relationship to God. This relation 
includes all spheres of life. It claims the will of God in a way that no external rites could. 
This turning or returning to God has three parts. It means obeying to the will of God; 
trusting only in God; and turning away from all that is ungodly. 
In the exilic and post-exilic period, the stress of conversion to God rests on the 
inner renewal. The turning away from of sin gives conversion an enhanced significance to 
the response to salvation. 
New Testament Concepts of Conversion. John the Baptist's Concept of 
Conversion. The brunt of John the Baptist's message is the concept of conversion (Luke 
3.3). John declares the nearness of judgement and the urgent need for all to turn to God as 
God turns to us. For John the eschatological revelation demands an urgent response. A 
response demands for all to acquire an inner change and express the change in acts of love. 
John's water baptism of conversion indicates that God had started to work on the nature of 
the convert for the life in the new aeon. 
Jesus' Concept of Conversion. With the entrance of the eschatological kingdom 
ushered into this world by Jesus, conversion is definitely a requirement. Jesus' teachings 
and miracles frequently calls for a decisive act of conversion. 
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Characteristics of Conversion. Conversion bears certain characteristics.15 It is 
considered a re-creative act by God that alters man's condition and not necessarily a judicial 
act of God. In process of re-creating, man becomes conscious that he is worthy of 
condemnation and conscious of his need to establish his faith in Christ for his salvation. 
His faith in Christ justifies and pardons him for his sins. 
Conversion may be considered a conscious act by the sinner (Acts 2.38). The act 
surfaces from the subconscious as a finished act and carries out its effects throughout the 
sinner's life. 
Conversion is the beginning of implementing the holy principles of the new life and 
eliminating the sinful principles of the old life.16 Here the person is conscious of turning 
towards God and striving for holiness of life and fleeing from sin and putting away of the 
old man (2 Tim 2.25, Acts 8.22 and 2 Cor 7.10). He forsakes the sinful life and turns to 
communion and devotion to God. 
Conversion can be a momentary change and not a process like sanctification. It is a 
non-repeated occurrence happening only once unless he returns to the life of sin. As 
Erickson puts it, ". . . there may be many conversions in the Christian life, but only one 
Conversion."17 
Conversion is not just a definite crisis in life but may be a gradual change (Luke 
22.32). Scripture does not specify any amount of time that conversion may involve. Some 
appear to convert radically by cataclysmic decision with changes taking place in a moment's 
time; and others, like Nicodemus, come to commitment to Christ more as a process. 
15Berkhof, Systematic Theology, pp. 484-485. 
16Ibid., p. 485. 
17Erickson, Christian Theology, 3:985. 
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Conversion is "that voluntary change in the mind of the sinner, in which he turns, 
on the one hand, from sin, and on the other hand, to Christ"18 at some finite point in his 
life. Conversion is a bi-polar occurrence that has a negative and positive pole. The 
negative associates man's sorrow for and turning from sin and the positive associates 
man's faith to the receiving of Christ's gift. 
Dual Aspects of Conversion. The first pole of conversion is the negative aspect of 
abandoning and repudiating sin or repentance. Repentance has three basic elements: 
intellectual, emotional, and volitional.19 The intellectual element is known in Scripture as 
the knowledge of sin (Rom 3.20; 1.32). Man recognizes his helplessness, defilement, and 
personal guilt in his sinful life and experiences a change of view (Ps 5.2, 10, 14). The 
emotional element produces the godly sorrow for the evil he has done against a holy and 
just God. The person has a change of feeling for going against goodness and justice. The 
volitional element contains an inward turning away from sin and a disposition for seeking 
pardon and cleansing (Acts 2.38; Rom 2.4). There is a change of purpose in the life of the 
person. 
The second aspect of conversion is the positive pole of faith. Faith is the means by 
which man receives the grace of God and takes hold of the promises and the work of 
Christ. The concept of faith contains four kinds: the historical, miraculous, temporal, and 
true saving faith.20 
18Augustus Hokins Strong, Systematic Theology (Philadelphia: The Judson 
Press, 1907), reprint et1.1945, p. 829. 
19L. Berkhof, Systematic Theology, p. 486. 
20Ibid., p. 502. 
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The historical faith is the intellectual apprehension of the truth without any moral or 
spiritual purpose. It is the passive accepting of material from Scripture as though it were 
facts from a meaningless book filled with useless data. This faith basically is the result of 
tradition, of education, of public opinion, or other ways other than from the heart. 
The miraculous faith is "a persuasion wrought in the mind of a person that a miracle 
will be performed by him or in his behalf:11 God appoints, announces and enables a 
person to do an extraordinary feat or skill. 
The temporal faith is a pseudo-faith or an imaginary faith the appears authentic but 
is synthetic. It is a flimsy faith incapable of standing up to trials and persecution. Instead 
of seeking to glorifying God, this faith seeks personal enjoyment. It is another faith rooted 
outside that of a regenerated heart. 
The true saving faith is one that is rooted in a regenerated heart. It is an activity 
performed by God and is placed in man. Once placed by God in a regenerated heart, a 
man exercises his faith and receive salvation. Saving faith is "a certain conviction, wrought 
in the heart by the Holy Spirit, as to the truth of the gospel, and a hearty reliance (trust) on 
the promises of God in Christ:12 
Elements of Faith. Just like repentance, faith too has its three constituents of 
intellect, emotion, and volition. In the intellectual element, the heart recognizes the truth of 
God's revelation and the objective reality of the salvation provided by Christ.23 The heart 
must possess a certainty of the knowledge of the object of its faith based on the veracity of 
21Ibid. 
22Ibid., p. 503. 
23Strong, Systematic Theology, p. 837. 
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the Word of God. The heart should have enough knowledge about truths of redemption so 
that it will enrich one's faith. 
In the emotional element, the heart assents to the truth and the reality of the object of 
faith with deep conviction. He goes on to feel that this newly acquired faith in Christ is 
important in his life. He assents to the revelation of God's power and grace in Jesus 
Christ. 
In the volitional element two actions are contained: the heart surrenders to the 
Lordship of Christ and welcomes the reception and appropriation of Christ24 
Regeneration is the Spirit's miraculous re-creation of the person and infusion of 
spiritual energy. Just like Nicodemus' dumb-founded reaction, it is a work unknown to 
human intellect and completely incomprehensible by carnal man. 
The Continuation of the Christian Life 
Regeneration. Though regeneration simultaneously starts at the event of 
conversion, it is also the beginning of a spiritual journey for the new convert. 
Regeneration is God's transformation of the believer's vitality and spiritual life. 
Regeneration is defined as the "art of God by which the principle of the new life is 
implanted in man, and the governing disposition of the soul is made holy."25 
Scriptural Characteristics of Regeneration.26 Strong lists the following 
characteristics: 
p. 839 
25Berkhof, Systematic Theology, p. 943. 
26Strong, Systematic Theology, pp. 810-812. 
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(1) Regeneration is indispensable to the salvation of the sinner. John 3.7 declares, 
"You must be born anew." Galatians 6.15 restates, "neither is circumcision anything nor 
uncircumcision, but a new creature." 
(2) God transforms the principle of life. John 3.3 states "except one be born anew, 
he cannot see the kingdom of God"; and Ephesians 2.1 reads, "and you did he make alive, 
when ye were dead through your trespasses and sins." 
(3) He transforms the governing disposition. "Either make the tree good, and its 
fruit good; or make the tree corrupt, and its fruit corrupt: for the tree is known by its fruit. 
. . . The good man out of his good treasure bringeth forth good things: and the evil mail out 
of his evil treasure bringeth for evil things" (Matt. 12.33, 35). 
(4) God transforms the moral relations of the soul. Paul exhorts in Ephesians 4.23, 
24, "that ye be renewed in the spirit of your mind, and put on the new man, that after God 
hath been created in righteousness and holiness of truth"; and in Colossians 1.13 he 
emphasizes, "who delivered us out of the power of darkness, and translated us into the 
kingdom of the Son of his love." 
(5) God transforms the means of salvation. He does it through the word of truth, 
"Of his own will he brought us forth by the word of truth" (James 1.18); "having been 
begotten again, not of corruptible seed, but of incorruptible, through the word of God, 
which liveth and abideth" (1 Pet 1.23). 
(6) A transformation to be performed only by God. We read in John 1.13, "who 
were born, not of blood, nor of the will of the flesh, nor of the will of man, but of God"; 
and in Ephesians 2.10, "for we are his workmanship, created in Christ Jesus for good 
works, which God alone prepared that we should walk in them." 
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-Roles of the Holy Spirit in the Continuation of the Christian Life. Long after the 
person's conversion experience, the Holy Spirit continues to fulfill the roles of 
empowering, indwelling, illuminating, teaching, interceding, and sanctifying the believer. 
Jesus promises the disciples they would receive great powers to do even greater 
works than His (John 14.12). Before the disciples received the Spirit, they are filled with 
disappointment and weaknesses, but after Pentecost, they do great feats. One obvious feat 
is the conversion of three thousand (Acts 2.41). It is a preaching feat unequalled even by 
Jesus.27 
The Spirit also had the responsibility to indwell and illuminate the believer (John 
14.16-17) • It is the church's confession that while Jesus was on the earth He could 
influence man only externally but now He is able to work internally. He is better able to 
teach and lead by being able to penetrate one's thinking and emotions. 
The Spirit teaches the believer new truths. In John 14.26, the Spirit clarifies and 
brings to mind the words of Jesus. The Holy Spirit illuminates all Scripture for every 
generation of believers. 
Another role of the Spirit is that of the intercessor between the will of God and 
man. Paul states in Romans 8.26-27 that the Spirit intercedes on our behalf for the 
completion of His will. The Holy Spirit transforms man's imperfect prayers to conform 
with God's will. 
Finally the Spirit is to sanctify the believer, subsequent to the believer's 
conversion, the Holy Spirit is constantly at work re-creating the moral and spiritual 
character of the believer and reshaping him into a good or holy son or daughter of God. 
Because of the Holy Spirit's continuous involvement, the process of sanctification 
27Erickson, Christian Theology, 3:873. 
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produces certain qualities over a period of time which are a positive likeness to Christ: 
love, joy, peace, patience, kindness, goodness, faithfulness, gentleness and self-control. 
Summary.  
The Holy Spirit is God. The Spirit along with the Word creates and sustains the 
universe, communicates God's own Being to His creatures, and regenerates them into a 
new creation. The Spirit's split level of activities are in the realms of creation and 
redemption. In the level of creation the Spirit creates things into existence and sustains 
their life at every moment. The Spirit also actuates the existence of a new creation. In the 
level of redemption, the Spirit begins by convicting and regenerating the believer to become 
a subject of the Kingdom of God and ends by giving the soul life everlasting at the final 
resurrection. 
The Spirit's ministry is commonly depicted as having three phases. In the first 
phase, the Father member of the Triune predominated through the Old Testament. During 
this phase the Spirit's activity appeared to be an elusive presence that came and went with 
no permanent location or dwelling place. His personality is still vague, but His creative, 
sustaining, communicating and redeeming forces are actively at work. The second phase 
appears in the life, ministry and atoning work of Jesus. In this portion of redemptive 
history the Spirit indwells in the person of Jesus like it had never manifested before. From 
this incarnation, we see what God's love is like and the mediation of His Spirit to those 
who believe in Him. In the third and present stage of redemptive history, the activity of the 
Spirit after the death, resurrection, and ascension of Jesus comes to dwell in the church. 
The Spirit indwells in individuals permanently by empowering them to accomplish the great 
commission. 
29 
The Spirit also has "relationships." The Spirit has relationships to the Father, to the 
Son, and to believers. The Spirit is sent forth and proceeds from the Father to create and 
redeem. He comes to do the will of the Father and provide us with the means of having 
access to the Father through the Son. Jesus asks the Father for the Holy Spirit to be sent 
so that through Him His Ministry on earth may be carried out until The second coming. 
Through Jesus' name, the Spirit is sent into the world to bear witness to Jesus. 
The Holy Spirit convicts and draws sinners to faith in Jesus Christ. With new 
spiritual breath and life, the Spirit generates new spiritual children of God. The Holy Spirit 
convicts and draws sinners to faith in Jesus Christ. Only the sovereign and omniscient 
Spirit knows who is ready for conversion and regeneration. He may decide to enter into 
the life of an adolescent. When He enters the adolescent life, he/she automatically begins a 
new life as a son/daughter of God. The Triune has personally recognized youth by its faith 
in Christ as one of His adopted children. When the youth accepts faith in Christ, he/she 
has personally experienced God through the Spirit. Through the Spirit, the youth now has 
personal value in God's family and he/she has a place in His eternal kingdom. The youth 
has been justified by his/her faith and the Spirit has begun to regenerate the new life. The 
Spirit starts to build in the new creature a Christ—like character. With this new character 
comes new responsibility, accountability and stewardship. He/she has a different, exciting 
purpose of living and a challenging life—time mission of bringing souls to Christ. He/she 
is to bear Christ's character in his/her every day life and to continue His ministry on earth, 
a ministry led and empowered by the Holy Spirit. He/she is given personal spiritual gifts 
for the edification of Christ's universal body. Spiritual gifts of different sorts and 




This chapter will define and examine spiritual gifts. Starting with the arguments for 
and against the presence of the gifts, the discussion will lead into the description and 
definition of a spiritual gift. The description will show what the gifts are not. The 
defuntion will be placed within a theology of spiritual gifts. This framework will explain 
the role of one's personal gifts in the context of God's will. The concluding segments will 
mention the benefits of personal spiritual gifts and their stewardship and accountability. 
The Cessation of Spiritual Gifts.1 
There is a sector of the Christian faith who view that some of the overt gifts of the 
Holy Spirit ceased with the apostles. This sector believes there are exegetical, theological, 
historical and experiential arguments for cessation.2 
Exegetically there are three basic texts used to defend this position: 
1 Corinthians 13.8-10; Revelation 22.18; and Ephesians 2.20. Merrill F. Unger believes 
that certain gifts ended with the completion of canonization of Scripture. He uses the word 
"perfect" in verse 10 to refer to Scripture.3 John F. Walvoord understands the meaning of 
"prophecy" in Revelation 22.18 to be extinct from the face of the church. He understands 
1For a short history presentation on spiritual gifts see Kenneth Cain Kinghorn, 
Gifts of the Spirit (Nashville: Abingdon Press, 1976), 9th printing, 1986, pp. 9-20. 
2George Mallone, Those Controversial Gifts: Prophecy, Dreams, Visions, 
Tongues, Interpretation, Healing (Downers Grove, IL: Inter-Varsity Christian Fellowship 
of the United States of America, 1983), pp. 17-29. 
3Merrill F. Unger, New Testament Teaching on Tongues (Grand Rapids, MI: 
ICregel Publications, 1971), p. 96. 
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prophecy to mean the adding to Scripture.4 Charles Caldwell Ryrie denies the presence of 
the office of apostle. He sees this position in Ephesians 2:20 as belonging only to those 
that were eyewitnesses to Christ's life and resurrection and were the authors of the Bible.5 
Theologically the arguments are sketchy. Dispensationalists say that in various eras 
of salvation history God works in unique ways to perform his purpose. In the Old 
Testament, He works through prophets and their miracles; in the Gospels, God works 
through the person of Jesus; in the early church, God works through miracles to launch 
His church; and in today's time period, no miracles are necessary or present.6 
Another proponent for cessation, Benjamin. B. Warfield believes miracles were 
used to support God's revelation at different periods of God's people. The earliest time is 
during exodus from Egypt and the giving of the Law, and it had the miraculous events of 
the plagues against Pharaoh, the crossing of the Red Sea, the manna feeding, etc. Another 
time segment was the life and time of Jesus and the apostles. Miracles were needed to 
accompany God's revelation. Now that revelation is complete in Jesus, God's Son and 
God's Word miracles are no longer needed for supplementing revelation.7 
The withdrawing of the apostolic office as pointed out by Protestant Reformers 
lacks any biblical support. The general concensus says since the gift of apostleship is 
temporary, then, other gifts are also to be considered temporary. 
179. 
1965). 
4John F. Walvoord, The Holy Spirit (Wheaton, IL: Ban Kampen Press, 1954), p. 
5Charles Caldwell Ryrie, Dispensationalism Today (Chicago: Moody Press, 
6Ibid. 
7Benjamin B. Warfield, Counterfeit Miracles (London: Banner of Truth Trust, 
1972), pp. 3-31. 
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Historically, some of the more sensational gifts were to be part of the religious life 
of fanatics after the time of the apostles.8 After the apostolic period emotional and heretical 
groups, like the Montanists, the Shakers of Mother Ann Lee were using these miraculous 
gifts in order to validate their prophetic and visionary status. Their fanatical fervor and 
• their unorthodox methods cancelled any ecclesiastical respectability. 
Experientially, some if not all Fundamentalists view any miraculous manifestations 
with great suspicions. They became fearful of spiritual excesses and unbridled enthusiasm. 
It is not uncommon to read fundamentalist depictions of glossolalia similar to that of Grant 
Swank, Jr.: 
Having had about a dozen persons in the congregation who speak in 
tongues, I have had to come to some hard conclusions after a year of effort.. 
. . It was obvious that they had a spiritual superiority complex.. . . These 
persons are insensitive to the concept of Christian discipline . . . they are 
unteachable . . . tend to split churches. . . become church hoppers.. . I am 
convinced that they do not have the Holy Spirit. They were possessed with a 
counterfeit, a fake, they were living on an ego trip, a manufactured religious 
high.9 
The Continuance of Spiritual Gifts10 
Nevertheless, George Mallone suggests that most of the exegetical opposition 
comes from "bad exegesis, a deduction from theology, or an argument from the silence of 
Scripture."11 The first argument which was based on the "perfect" in 1 Corinthians 13:10 
and indicated the canonization of Scripture, is debunked as a theological deduction. But the 
8Merrill F. Unger, New Testament Teaching, pp. 135-46. 
9J. Grant Swank, Jr., "A Plea to Some Who Speak in Tongues," Christianity 
Today (February 28, 1975):12-13. 
10Mallone, Those Controversial Gifts, pp. 17-29. 
llIbid. 
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word teleios means "end," "purpose," or "completion."12 Nowhere does it come close to 
referring to the concept of a written record. What Paul means by "perfect" is the coming 
face-to-face with Jesus Christ at his Second Coming (1 Cor 13.10). When Christ comes 
again, all knowledge will be replaced with His personal and heavenly knowledge. But 
until then, God's Word and Holy Spirit will still be needed for the church's benefit. So 
this passage can legitimately be understood to mean that spiritual gifts will cease only at the 
parousia. 
As for "prophecy" in Revelation 22.18-19, it is referring to the falsification of the 
one given to him by the Holy Spirit, not to prophecy ceased to exist with the closure of the 
canon. 
The removal of the apostolic and prophetic offices from today's church is based on 
the Reformers' conviction that there was no scriptural support.13 Mallone suggests this 
text is also based on a false theological deduction. "The intention of this verse is not to say 
that these gifts have ceased by only that any gift exercised must be in harmony with the 
instructions of the founding apostles and prophets."14 
Theologically, B.B. Waffleld's position discounts some spiritual gifts due to time 
periods and is seen as performing unhealthy hermeneutics. To see the gifts working in the 
era of the New Testament and not to see them today does grievous harm to our 
understanding of Scripture. Scripture is to be understood as God's Word for today. 
Opponents are not to divide the New Testament into two eras--the early apostolic period 
12Walter Bauer, "teleios," A Greek-English Lexicon of the New Testament, ed. 
and trans. William F. Arndt and F. Wilbur Gingrich (Chicago: University of Chicago 
Press, 1956), p. 816. 
13Paul Elbert, "Calvin and Spiritual Gifts," Journal of the Evangelical Theological 
Society 22, no. 3 (September 1979):253. 
14Mallone, Those Controversial Gifts, p. 18. 
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and the late era found in today's setting. Nor is there a catalogue of classified gifts. There 
are no divisions of temporary or permanent, miraculous or nonmiraculous gifts in the 
Bible. 
There is also the problem of viewing spiritual gifts with Pentecostal hermeneutics. 
Most evangelicals accept the teaching of spiritual gifts but deny Pentecostal theology. 
Refused is the interpretation of the baptism of the Holy Spirit as a second work of grace, 
evidenced by speaking in tongues. The gifts of the Spirit are for the church and the church 
will exist until the end of the age. 
Historically, the premise against spiritual gifts has been the steady decline of some 
of the gifts in the church. But Mallone correctly points out that decline is different from 
withdrawal. Biblical silence denotes neither the presence or absence of spiritual gifts.15 
Certain key points lead us to confidence on this point. (1) The early church fathers 
mentioned some of the gifts because of their abuse within the community. (2) Large 
numbers of leaders did not keep records because they sincerely believed that Christ would 
return soon. (3) Some of the valuable records were somehow destroyed, mutilated, or lost. 
(4) None of the early church fathers wrote a complete systematic theology or commentary 
on the New Testament. (5) Objective analysis is practically impossible because theologians 
are blinded by certain prejudices or predispositions to truth. 
Experientially, Mallone cites John Opmeer, Jeff Kirby, and Paul Stevens as authors 
who have pastored evangelical churches which believe in and exercise all the gifts of the 
Spirit. From the context of community, there is no dichotomy of citizenships between first 
and second class Christians due to their different spiritual gifts. Nor in these churches is 
p. 22. 
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there any distress connected with the exercise of their gifts. There is a general feeling of 
love and gentle acceptance toward one another when spiritual gifts were practiced. 
New Testament Listing 
Unlike the selected and temporary fillings of spiritual gifts recorded in the pages of 
the Old Testament, the New Testament is filled with constant and permanent citings of 
spiritual gifts. The major listings for spiritual gifts can be found in Romans 12, 1 
Corinthians 12, and Ephesians 4. 
Having gifts that differ according to the grace given to us, let us use 
them: if prophecy, in proportion to our faith; if service, in our serving; he 
who teaches, in his teaching; he who exhorts, in his exhortation; he who 
contributes, in liberality; he who gives aid, with zeal; he who does acts of 
mercy, with cheerfulness. 
(Rom 12.6-8) 
To each is given the manifestation of the Spirit for the common good. 
To one is given through the Spirit the utterance of wisdom, and to another the 
utterance of knowledge according to the same Spirit, to another faith by the 
same Spirit, to another gifts of healing by the one Spirit, to another the 
working of miracles, to another prophecy, to another the ability to distinguish 
between spirits, to another various kinds of tongues, to another the 
interpretation of tongues. 
(1 Cor 12.7-10) 
And God has appointed in the church first apostles, second prophets, 
third teachers, then workers of miracles, then healers, helpers, administration, 
speakers in various kinds of tongues. 
(1 Corinthians 12.28) 
And his gifts were that some should be apostles, some prophets, some 
evangelists, some pastors and teachers, to equip the saints for the work of 
ministry, for building up the body of Christ. 
(Eph 4.11-12) 
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From these major passages, a lengthy list of twenty-seven can be found.16 The 
spiritual gifts include: prophecy, service, teaching, exhortation, giving, leadership, mercy, 
wisdom, knowledge, faith, healing, miracles, discerning of spirits, tongues, interpretation 
of tongues, apostle, helps, administration, evangelist, pastor, celibacy, voluntary poverty, 
martyrdom, hospitality, missionary, intercession and exorcism. The list is really open but 
these are the ones spoken of in Scripture. What makes the list open is the common mixture 
or clusters of gifts that a person may have. The person may have several gifts at different 
times of his ministry but he is guaranteed at least one gift will be present.17
Misconceptions about Spiritual Gifts 
Because of the confusion created by the whirlwind of misinformation about 
spiritual gifts in present church life, it seems most helpful to start a discussion on spiritual 
gifts by identifying what they are not.. Most persons confuse these gifts with the gift of the 
Holy Spirit, natural talents, fruits of the Spirit, Christian roles, counterfeit gifts,18 offices 
and ministries.19 It is important to make distinctions between these and a proper concept 
of spiritual gifts. 
The gift of the Spirit is different from spiritual gifts. At conversion all Christians 
receive the gift of the Holy Spirit. Once they repent and are baptized in the name of Jesus 
16 Wagner, Spiritual Gifts. His list is used because it is the most inclusive or 
"open-ended'' list available. 
17Some secondary passages provide additional material about these gifts. The list 
includes: I Corinthians 13-14; 1 Peter 4.1 Corinthians 7 and Ephesians 3; I Corinthians 
1.5-7; 12.29-30; 13.8; II Corinthians 8.7; I Thessalonians 5.20; I Timothy 4.14; II 
Timothy 1.6-7 ; Hebrews 2.4; 1 Peter 4.10-11. 
18Ibid., p. 85. 
19Leslie B. Flynn, Nineteen Gifts of the Spirit (Wheaton: Victor Books, 1974), 
pp. 24-25. 
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Christ they receive the Holy Spirit. Thus, they are born of the Spirit (John 3.6), sealed by 
the Spirit (Eph 1.13), and baptized in the Spirit (Eph 4.5; Acts 11.15-16; I Cor 6.19). God 
also gives spiritual gifts of a wide variety to the Christian community. 
A natural talent, like everything we receive from God, is a gift but it is not a 
"spiritual" gift. These talents are given by God to all of His creatures at their birth through 
their parents. Spiritual gifts are given to believers by God independent from their parents. 
Talents benefit persons on the natural level while spiritual gifts benefit persons on the 
spiritual level. To each person whether he/she be a believer or an unbeliever, God gives a 
different measure and degree of natural ability to all. Yet spiritual gifts are only given to 
believers. It is these special abilities that partially give people a sense of their individual 
identity. Unfortunately, the termed "gifted" has been secularized and its meaning has been 
changed to mean "talented." Possessing these talents has no effect on one's spiritual life. 
This change of meaning has dislocated its meaning from its original Christian context. 
Outside of the proper Christian context, these natural abilities have no effect. Christians 
can have spiritual gifts but they are added to what they possess as natural talents. Only 
Christians can receive spiritual gifts. While Christians have both spiritual gifts and natural 
talents, the unbeliever can only have natural talents. A Christian may dedicate his talent to 
the glory of God but only God can transform that particular dedicated talent and use it as a 
spiritual gift.20 
The Fruit of the Spirit is not the same as spiritual gifts. Scripture tells us in 
Galatians 5.22 that love, joy, peace, long suffering, gentleness, goodness, faith, 
meekness, and self-control are considered fruit of the Spirit. These qualities are similar to 
spiritual gifts in that they share the same origin, the Holy Spirit, but they differ in their 
20Wagner, Spiritual Gifts, p. 87. 
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nature. A simple look at the passages will show that gifts have to do with service, while 
the fruit of the Spirit has to do with character and moral qualities. The fruit of the Spirit is 
the Holy Spirit's work in the believer's life over a period of time. It is what God has 
produced within the person but spiritual gifts are given from without. Since conversion, 
the Spirit is =storming the old character out of your personality and replacing it with the 
new character of Christ. 
The fruit also differs from spiritual gifts in that the latter are temporal while the 
former is eternal. In 1 Corinthians 13, Paul mentions that the gifts of prophecy, tongues, 
knowledge will be done away and adds that "when that which is perfect is come, then that 
which is in part [spiritual gifts] shall be done away." That is, all of the spiritual gifts will 
be done away "when that which is perfect [Jesus] is come." 
Spiritual gifts are not Christian roles. Some of these gifts are named after roles a 
Christian is to perform like faith, prayer, celibacy, but they are still different. Roles are like 
the fruit in that roles are the expected outcome of every Christian but they differ from them 
in roles involve more "doing than being."21 
The spiritual gift of faith is different from the role of faith. Ephesians 2.8,9 asserts 
that faith is an aspect of the fruit of the Spirit and that "without faith it is impossible to 
please God." From this we can say that every day of the Christian life is to be 
characterized by living in faith. To some Christians God adds to them the spiritual gift of 
faith. According to Wagner, the gift of faith is the special ability that God gives to some 
members of the "Body of Christ to discern with extraordinary confidence the will and 
purposes of God for the future of His work."22 These persons are the committed, 
21Ibid., p. 90. 
22Ibid., p. 158. 
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fearless, goal-centered possibility thinkers. They stand firm on their trust to what God has 
promised them. 
Another role is prayer. Prayer is both a privilege and a responsibility of every 
Christian. Prayer is the means of speaking with God but not every one needs the gift of 
intercession to talk to God personally. Intercession is the "special ability to pray for 
extended periods of time on a regular basis and seeks frequent and specific answers to their 
prayers to a degree much greater than that which is expected of the average Christian."23 
The gift of exhortation is different than the role of exhorting another Christian. 
This gift "is the special ability that God gives to certain members of the Body of Christ to 
minister words of comfort, consolation, encouragement and counsel to other members of 
the Body in such a way that they feel helped and healed."24 
Confusion arises between the gift of evangelism and the role of witnessing. 
Evangelists have the special ability that God gives to certain members of the Body of Christ 
to share the gospel with unbelievers in such a way that men and women become Jesus' 
disciples and responsible members of the Body of Christ. This is a gift that goes beyond 
the act of witnessing to believers and non-believers about their faith and life with Christ. 
Witnessing is viewed more as an exchange of spiritual information rather than leading to a 
decisive moment to accept Jesus as their Lord and Savior. 
Similar confusion comes from seeing the gift of celibacy as a Christian role. The 
gift is the special ability God gives to some members of the Body of Christ to remain single 
and enjoy it and to be unmarried and not suffer undue sexual temptations. By being 
celibate they are able to serve the Lord better than those with family obligations, 
23Ibid., p. 74. 
24Ibid., p. 154. 
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commitments, and responsibilities. The role of celibacy is performed by a married person 
who is away from his wife and refrains from being unfaithful. The practice of celibacy is a 
responsibility to God. The role of celibacy is also applicable to widows or widowers or 
divorcees. God provides special strength for them to remain celibate until He finds another 
partner for each of them. 
Spiritual Gifts are Not Counterfeit Gifts. Counterfeit gifts are the works of Satan 
and his demons and evil spirits who oppose the work of the Lord. Matthew 24.24 records 
Jesus' forewarning of His followers, "For there shall arise false Christs, and false 
prophets, and shall show great signs and wonders; insomuch that, if it were possible, they 
shall deceive the very elect." Jesus also warns against those who cast out demons in His 
name but who are not (Matt 7.22). The results may be identical, and just as real to those 
done by spiritual gifts, but they are of limited power. 
Spiritual Gifts are Not Offices.25 The New Testament mentions a number of 
offices (i.e. apostle, prophet, evangelist, pastor, teacher, elder and deacon). These offices 
have to do with the person, whereas gifts have to do with endowments given to a person 
by the Spirit. A believer can have the gift which corresponds with the office (i.e. an 
evangelist with the gift of evangelism, prophet with the gift of prophecy) but a believer can 
have the gift without holding an official position in the church. 
Spiritual Gifts Are Not Ministries. All gifts must be exercised in a specific area, 
specialty or sphere. This spiritual working area is what makes a ministry. The ministry is 
an outlet of service which employs a spiritual gift. The gift of preaching may be targeted 
on adults, to a radio audience, to a TV audience, to youth. These are areas of ministry. The 
believer's gift remains the same but his/her ministries change. Paul's gift, among many 
25Flynn, Nineteen Gifts of the Spirit, p. 24. 
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others, was to preach the gospel. He was first to minister to the Jews and then to the 
Gentiles (Acts 18.4-6; 19.8-10). 
Definition of a Spiritual Gift? 
Two definitions will be borrowed and used to define what spiritual gifts are. 
The first definition is that of of William McRae: "It is a divine endowment of a special 
ability for service upon a member of the body of Christ."26 The second is from Peter 
Wagner: "A spiritual gift is a special attribute given by the Holy Spirit to every member of 
the Body of Christ according to God's grace for use within the context of the Body."27 
Origin of Spiritual Gifts.  
The origin and distribution of spiritual gifts are found in each Person of the 
Godhead.28 Paul wrote that "there are varieties of gifts, but the same Spirit [Holy Spirit]; 
and there are varieties of service, but the same Lord [Jesus]; and there are varieties of 
working, but it is the same God [Father] who inspires them all in every one" (1 Cor 12.4-
6). The Holy Spirit is credited with the distribution of the varieties of gifts. It is Jesus' 
ministry that was characterized as "not to be served but to serve" which implies in "varieties 
of service"; and the Father is the source of all power for the "varieties of working". From 
this perspective on spiritual gifts, we can see the supernatural power of the whole Trinity at 
work in the "one individual for the well-being and blessing of others!"29 For the believer 
26William J. McRae, The Dynamics of Spiritual Gifts (Grand Rapids, MI: 
Zondervan, 1976), p. 18. 
27Wagner, Spiritual Gifts, p. 42. 
28This section is based heavily on Donald Bridge and David Phyers, Spiritual Gifts 
and the Church, (Downers Grove: Inter-Varsity Press, 1973), p. 24. 
29Ibid. 
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this implies an incredible fact. When you ask for Christ in your life you also receive all of 
the Trinity. "You can't have one-third of God or two-thirds of God. You can only have all 
of God or none of God."30 
Purpose 
The purpose of spiritual gifts is for the mutual edification of the Body of Christ in 
unity31 so that we "be conformed into the image of his Son."32 No Scriptural text says it 
plainly than Ephesians 4.13-16: 
. . . until we all attain to the unity of the faith and of the knowledge of the Son 
of God, to mature manhood, to the measure of the stature of the fullness of 
Christ; so that we may no longer be children, tossed to and fro and carried 
about with every wind of doctrine, by the cunning of men, by their craftiness 
in deceitful wiles. Rather, speaking the truth in love, we are to grow up in 
every way into him who is the head, into Christ, from whom the whole body, 
joined and knit together by every joint with which is is supplied, when each 
part is working properly, makes bodily growth and upbuilds itself in love. 
This maturing edification is done in two ways: (1) to create a supernatural manifestation of 
God's presence within a context of individuals and community. "The purpose of Spiritual 
gifts were to provide a spiritual capability far mightier than the finest natural abilities could 
ever supply; and, deeper still, they were to provide the supernatural basis for a supernatural 
order of ministry."33 "The ultimate and full purpose of spiritual gifts thus stands revealed. 
30Peter E. Gillquist, Let's Quit Fighting About the Holy Spirit (Grand Rapids: The 
Zondervan Corporation, 1974), p. 38. 
31Rick Yohn, Discover Your Spiritual Gift and Use It (Wheaton, IL: Living 
Studies, Tyndale House Publishers, Inc., 1987), 8th printing, p. 145. 
32Ray C. Stedman, Body Life: The Church Comes Alive (Ventura, CA: Regal 
Books, 1986) 10th ed., 1986, p. 123. 
33Gee, Concerning Spiritual Gifts, p. 15. 
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They are to bring men face to face with the reality of the Invisible God. To make the 
church realize that the Holy Spirit is ever present, and that all true ministry springs from 
Him who is her only source of life and power, and to make the unbeliever equally 
conscious that God cannot be forgotten, and that sin dare not be trifled with."34 (2) the 
other purpose is to give individuals the spiritual capacity to accomplish His task so that he 
may reflect His image and glory. God makes sure every one is equipped to fulfill his call. 
He has all of the potential he needs to serve God effectively. He has God's Word, God's 
power, God's character, and God's gifts.35 
Nature of Spiritual Gifts 
The basic nature of spiritual gifts is to unify the individual and His community with 
God. Gifts are to unify the believer's mind, body, and soul with the Triune Godhead. 
They are to unify the diversified manifestations of the Father in the body of Christ on earth 
by the power of the Holy Spirit. 
Within the New Testament there are words used to describe the unitary function of 
the gifts. The apostle Paul, author of most of the informative material on spiritual gifts in 
the New Testament, gives us in 1 Corinthians 12 a sundry of Greek words to describe the 
unifying nature of spiritual gifts. His list includes pneumatikoi, charismata, charisma, 
diakonia, energema and phanerosis. 
Pneumatikoi in verse 1 translates to "spiritual things" or "spirituals". This word is 
derived from the word pneuma which is used to describe the God's Holy Spirit. 
Pneumatikoi is used to trace the origin of the gifts to the pneuma, the Holy Spirit. This 
p. 19. 
35Yohn, Discover Your Spiritual Gift, p. 145. 
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holy, emanating source, gives the gifts a supernatural aura about them which results in 
extraordinary endowments for accomplishing spiritual activity. 
Paul uses the plural form of charis, charismata, a word rarely found outside the 
New Testament36 but is synonymous with "spiritual gifts." This word stems from the 
singular form of charis or grace. Charismata means "gifts" or refers to the term "gifts of 
grace". These words illustrate the quality of God's free, unmerited, unfavored love for 
individuals and the church. 
Diakonia is used in verse 5 to relate to one's "service." Service to be performed for 
the well-being of others and not for bolstering one's spiritual ego. Jesus used this word in 
Mark 10.45:"the Son of man also came not to be served but to serve, and to give his life as 
a ransom for many". 
Paul uses energema to describe the spiritual gifts as "working." This is derived 
from the verb energeo which means "to be actuated or set in operation." Paul states that 
spiritual gifts are an empowering of God to work in the believer for the good of others. 
They are given or withdrawn by God through His sovereign power and will. 
Finally, the use ofphanerosis, derived from the verb phaneroein which means to 
make visible or clear or known, is used to mean manifestation. It is through the Spirit that 
God reveals His nature and way of dealing with man. 
Embodiment of Spiritual Gifts 
In William J. McRae in his The Dynamics of Spiritual Gifts, he states that each 
spiritual gift embodies ability, qualification, strength, responsibility as four essential 
36Interpreter' s Dictionary of the Bible, 1962 ed., s.v. "Spiritual Gifts," by E. 
Andrews. 
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features.37 Each of the gifts involves ability. He states that the "ability in any sphere of 
the Lord's service, ability that enables one to do an effective piece of work that glorifies 
God and advances the cause of Christ, is to be traced to a spiritual gift." When a person is 
qualified in the work of God, he is "gifted" for that particular work with a specific gift. 
One is qualified by virtue of the gift God has given to him. His third feature is strength. 
Because of the divine origin of these gifts, they are empowered with supernatural strength 
to minister to those in need of that particular gift. Lastly, because of its divine 
endowment, a sense of responsibility is embodied with each gift. Within the themes of 
stewardship and accountability, we as recipients of divine gifts are personally held 
responsible for the identification and use of our God-given gifts. 
Theology of Spiritual Gifts 
The Bible does not give us a formal definition of spiritual gifts but there is enough 
insight regarding their nature and function by putting the pieces of biblical evidence. They 
function as "incarnations of God's power in human life. Sometimes they flow through and 
heighten our natural abilities, and sometimes they work independently of personal 
aptitudes. In any case, spiritual gifts complement and blend harmoniously with our 
humanity."38 
There is no exact mention when the gifts are given or possessed by individuals but 
there is enough Scripture to infer that they are given at the point of salvation. The first 
evidence is the fact that they are given by the Holy Spirit, and His immediate introduction 
to the life of the new believer is at conversion. The second fact testifies that every believer 
37McRae, Dynamics of Spiritual Gifts, p. 19-20. 
38Kinghorn, Gifts of the Spirit, p. 34. 
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has been given a gift or a cluster of gifts from God at the time of conversion. Finally gifts 
are given for the edification of the church. 
At one's conversion-regeneration experience, the adopted child of God is greatly 
affected by the knowledge of God's great price to save him. In his repentant heart he 
recognizes his union with the Triune God and seeks to thank Him for His reconciling love 
and redemption. He stands in the presence of God thankful and joyfully willing to do what 
ever He wants him to do. The new convert reads Romans 12.1-6 for inspiration and finds 
God's way of doing God's will. The Scripture reads: 
vi I beseech you therefore, brethren, by the mercies of God, that ye present 
your bodies a living sacrifice, holy, acceptable unto God, which is your 
reasonable service. 
v2 And be not conformed to this world: but be ye transformed by the renewing 
of your mind, that ye may prove what is that good, and acceptable, and 
perfect, will of God. 
v3 For I say, through the grace given unto me, to every man that is among 
you, not to think of himself more highly than he ought to think; but to think 
soberly, according as god hath dealt to every man the measure of faith. 
v4 For as we have many members in one body, and all members have not the 
same office: 
v5 So we being many, are one body in Christ, and every one members one of 
another. 
v6 Having then gifts differing according to the grace that is given to us. . . 
(KJV) 
The new saint reads these verses several times over and is struck with the revelation of 
finding the will of God. Immediately the new creature focuses on the phrase "think 
soberly." He/she comes to the understanding that this phrase is to be a starting point for 
finding God's will. A starting point that begins with one's self evaluation. A critical 
evaluation based on humility and faith. Through humility he is not to think more highly of 
himself than he ought to think. Pride, arrogance and conceit must be eliminated so that 
sober judgments may be made. Along with humility, faith is a factor. An understanding 
which realizes that to each believer is a specific and unique "measure of faith" that God has 
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given to everyone. The new Christian then reads down to verse 5 and finds that the 
function of the Body of Christ is like the function of the human body. His conclusion is 
that he, like every believer, is a member of the body of Christ and has a unique function to 
perform. Not only does he have a membership and a particular function within that 
organism, but he also has a mutual need for and with the other members of the body. He 
realizes that his measure of faith is the spiritual gift God has given him as a particular 
member of that body to perform a special God-given task. 
The Body of Christ 
The new believer searches to find what Scripture says about what "church" is and 
finds in Ephesians 1.21-23 ". . [Christ] to be the head over all things to the church, which 
is his body." He concludes that the group of believers is equated with a church. A church 
which presently has numerous levels and is universal. To describe the Body of Christ, 
Bible writers use a metaphor of a living organism, an organism with Christ as the head and 
each member working with a specific function within this body. It is a living organism 
greater than a human organization. It is a supernatural body for, unlike natural organisms, 
it cannot be destroyed or be subject to death. He also finds that each member of the Body 
of Christ is necessary. 
For the body is not one member, but many. If the foot should say, 'Because 
I am not a hand, I am not a part of the body,' it is not for this reason any less 
a part of the body. And if the ear should say,`Because I am not an eye, I am 
not a part of the body,' it is not for this reason any less part of the body. If 
the whole body were an eye, where would the hearing be? If the whole were 
hearing, where would the sense of smell be? . . . And the eye cannot say to 
the hand, 'I have no need of you,' or again the head to the feet, 'I have no 
need of you' (1 Cor 12.14-17, 29). 
He finds out that gifts differ without human discrimination. "If the whole body 
were an eye, where would the hearing be? If the whole were hearing, where would the 
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sense of smell be? But now God has placed the members, each one of them, in the body, 
just as He desired" (1 Cor 12.17,18). 
He also finds out that members differ too. 
On the contrary, it is much truer that the members of the body which seem to 
be weaker are necessary; and those members of the body, which we deem 
less honorable, on those we bestow more abundant honor, and our unseemly 
members come to have more abundant seemliness, whereas our seemly 
members have no need of it. But God has so composed the body, giving 
more abundant honor to that member which 
lacked. . ." (1 Cor 12:22-24) 
Who Has Spiritual Gifts?  
There are at least four citations which state that all who have received Jesus as Lord 
and personal Savior has also received spiritual gifts: (1) "But to each one of us grace was 
given according to the measure of Christ's gift" (Eph 4.7); (2) "But to each one is given 
the manifestation of the Spirit for the common good (1 Cor 12.7); (3) "But one and the 
same Spirit works all these things, distributing to each one individually just as He wills" (1 
Cor 12.11); and (4) "As each one has received a special gift, employ it in serving one 
another, as good stewards of the manifold grace of God" (1 Pet 4.10). These texts state 
simply, without any other qualifications, that spiritual gifts are given at the time of spiritual 
rebirth. At spiritual rebirth or Pentecost, experienced the baptism of the Holy Spirit. A 
baptism that was a unique event in salvation history but also one of a continuing 
experience. In becoming Christians we entered into the benefits of Pentecost. The gift of 
the Holy Spirit received at baptism is "the sign and seal of this initiating experience of entry 
into the benefits of Pentecost."39 
39Robert J. Hillman, 27 Spiritual Gifts (Melbourne, Australia: The Joint Board of 
Christian Education, 1986), p. 129. 
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The gifts of the Spirit are not exclusively for ordained clergymen or for any elite 
group of Christians, but they belong to every member of Christ's body. Receiving 
spiritual gifts is part of being a Christian, and God intends for every believer to manifest 
spiritual gifts.40 
Stewardship and Accountability 
According to 1 Peter 4.10 spiritual gifts are included within the stewardship theme, 
"As every man hath received the gift, even so minister the same one to another, as good 
stewards of the manifold grace of God." Being given spiritual gifts implies responsibility 
and this responsibility carries with it an added dimension of accountability. A theme with 
"the dual biblical emphasis on the righteous judgment of God on all mankind and the 
personal responsibility of each individual to ready himself from this divine encounter."41 
Paul's locus classicus for this theme is Roman 14.12 which reads, "Each of us shall give 
account of himself to God." From this we are to understand that spiritual gifts are to be 
used by all individual baptized by the Holy Spirit and given the gift of eternal life through 
Jesus and are thus empowered by the Holy Spirit for the continuation of His ministry on 
this earth until He comes again. Gifts are the extenuations of His grace implanted in our 
lives for ministry toward each other and for building God's kingdom. 
A helpful illustration of stewardship comes from the writings of Matthew on the 
teachings of Jesus' parable of the talents in Chapter 25.14-30. Three stewards were given 
money from their master to use wisely. The money was a resource; a resource to make 
more money. After the master's return from a long trip, he calls for his servants and 
40Kinghom, Gifts of the Spirit, p. 26-27. 
41Evangelical Dictionary of Theology, 1984 ed., s.v. "Age of Accountability," by 
G.M. Burge. 
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inquires about their status and his money. Two of the three servants double their money 
and are given the praise of being "a good and faithful servant." The third servant did not 
make use of his resource nor capitalized on its potential. His nonaggressive and negative 
deed awarded him the judgement of being a "wicked and slothful servant." Like these 
servants, Christians are given spiritual gifts and are accountable at the day of judgement. 
Some of God's children will be given one, some two, some more than two. It will not 
matter how many gifts we have been given by God. What matters is that we use them to 
accomplish the His purpose. They are resources of infinite consequence and value to God 
and they should be of the same magnitude for us as well. 
Discovering and Developing Your Spiritual Gift 
Approaching the task of discovering one's spiritual gift or gift cluster can be done 
in several ways.42 Leslie B. Flynn suggests seven things to keep in mind when one is 
beginning to look at spiritual gifts and who are starting to develop their gifts: (1) We must 
make a list of the gifts from Scripture. The Christian should be informed about the many, 
multiformed New Testament gifts. (2) We should be active in Christian service and 
expose ourselves to various kinds of Christian service. (3) Note your desire or your 
inclinations. Desire for a gift or gifts may lead up to the existence of it. Gifts are an outlet 
for that desire for ministry. (4) We should dedicate ourselves and these potential gifts to 
the Lord. (5) We should develop our gifts. The existence of a particular gift or gift cluster 
is a call to exercise them. (6) The person should be enjoying his gift. (7) The person 
should confirm his gift by the scrutiny of loving and discerning brethren.43 
42Most literature is based from adult experience and in adult mindset. Only Doug 
Fields and Jim Burns, Congratulations! You are Gifted is geared for youth experience and 
language. 
43Flynn, 19 Gifts of the Spirit, pp. 192-204. 
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Rick Yohn understands there to be several procedures to discover gifts.44 His first 
step is to begin with faith that one is gifted. The second step is on prayer and one must 
pray for understanding. A third step is to be aware of what gifts are available. The fourth 
point is to take responsibility for your gifts. Lastly, he mentions the use of common sense 
in helping to discover gifts. He asks us to use our common sense as we consider our 
desires, to consider the needs of others, consider our experience and to get the confirmation 
of others. 
Other authors, like Bob Hillman and Kenneth Cain Kinghorn, make use of certain 
principles. They state one must center one's life on Christ; (2) Concentrate on the fruit of 
the Spirit; (3) Come to the Father in relaxed prayer, (4) Consider the biblical teaching; (5) 
Consult your God-given aspirations and feelings for service; (6) Count on the guidance of 
the Spirit; (7) Consider your effectiveness; (8) Consult the body; (9) Come and be 
involved in the ministry of Christ; (10) Commit yourself to experiment and training.45 
Probably the most popular guidelines on discovering and developing your spiritual 
gifts comes from Peter Wagner. His guidelines include four prerequisites: (1) you have to 
be a Christian; (2) you have to believe in spiritual gifts; (3) you have to be willing to 
work; (4) you have to pray.46 After establishing these prerequisites, he gives four basic 
steps. 
His four steps to help in discovering your spiritual gifts are: (1) explore the 
possibilities of spiritual gifts by studying the Bible, learning your church's position on 
gifts, getting to know gifted people, and making gifts a conversation piece; (2) experiment 
44Yohn, Discover Your Spiritual Gift and Use It, pp. 125-135. 
45Hillman, 27 Spiritual Gifts, pp. 125-126. 
46Wagner, Spiritual Gifts, pp. 113-116. 
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with as many as you can; (3) examine your feelings; (4) evaluate your effectiveness by 
your own productivity and by the evaluation others concerning your effectiveness with a 
particular gift or set of gifts. 
Included into these steps is the completion of a questionnaire.47 This is as good 
way to receive immediate feedback on the direction and ministry God expects you to be 
carrying out in your group of believers. The results of these 125 questions provide a good 
starting point for prayer and experimentation of spiritual gifts. 
Benefits of Exercising Spiritual Gifts 
These are benefits that result from identifying, developing, and using your spiritual 
gifts: 
(1) They enhance the quality of Christian character and nature. Gifts become an 
avenue through which God incarnates and empowers His presence, power and ministry to 
His world. They personally assist the believer's search for find God's specific will for 
you in His church. They allow God to lead your spiritual life in a practical and dynamic 
way. They are ways God uses to improve our self-esteem. It is through Him that we get 
our identity, importance and spiritual gifts. Our sense of value is raised knowing that we 
are uniquely bestowed with supernatural gifts equally needed by other members of the 
Body of Christ. This eliminates the sense of inferiority. Spiritual gifts establish the 
believer in the community of faith so that he works together with each member of that 
community for the edification of the whole. 
47Wagner-Modified Houts Questionnaire, Revised Edition, (Pasadena, CA: 
Charles E. Fuller Institute of Evangelism 8r. Church Growth, 1985). 
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(2) As well as helping the individual believer, spiritual gifts help the church. By 
each member seeking to play his part in the strengthening of the community, spiritual gifts 
awaken and mobilize memberships in the church. This dynamic attracts "interest in the 
gospel's message and powerfully confirms the gospel's claims."48 They also deepen the 
unity within the church. When they recognize their mutual interdependence, they are 
drawn closer together in fellowship and love. "When they understand the equal value in 
God's sight of their varied abilities they more eagerly work together for the common good. 
When they appreciate that their different gifts are not yet another example of the general 
unfairness of life, but rather an essential ingredient in God's wise plan, they readily 
cooperate in the forwarding of God's work."49 When all of the gifts are working 
harmoniously and effectively the Body matures. When the Body matures the body grows 
in quality and quantity. 
(3) Spiritual gifts glorify God. This is the end man is to achieve. "That God in all 
things may be glorified through Jesus Christ, to whom be praise and dominion for ever and 
ever. Amen." (1 Pet 4.10, 11). 
Summary 
In summary, spiritual gifts are biblically legitimate and are applicable in all of their 
varieties in today's church life. They are here defined as supernatural empowerings and 
abilities given by God to believers for the purpose of performing Jesus' continuing mission 
on earth. They are distinct from the gift of the Spirit, natural talents, fruits of the Spirit, 
Christian roles, counterfeit gifts, offices and ministries. 
48Bridge, Spiritual Gifts and the Church, p. 151. 
49Ibid., p. 153. 
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Chapter V 
BIBLICAL VIEW ON YOUTH 
This portion of the study surveys the various complex aspects of adolescence. The 
first aspect to be presented is the Biblical perspective of youth.1 This will be followed by 
three definitions of adolescence. Using these definitions, we will examine the complicated 
and interrelated matrix of adolescent physiological changes, adolescent developmental 
tasks, adolescent sexuality, adolescent emotional development, adolescent intellectual 
development and adolescent values and moral development. After a quick look at these 
general topics, the focus will move toward specific areas of adolescent conversion and faith 
development and the implication of conversion and faith for developing a relationship to 
spiritual gifts. Various insights into moral, spiritual, faith, and human development in the 
youth will be reviewed as well. 
God's "overthrow of biological rules."2 One note must be said about God's 
frequent and deliberate "overthrow of biological rules." Throughout Israel's history God 
expresses a tendency to set aside biological rules. God prefers youth over and against the 
aged. We see the young Joseph chosen from the ten older brothers to lead Israel; young 
David is chosen to battle and defend God's honor against the giant and as the one who is to 
1Hans Walter Wolff, Anthropology of the Old Testament trans. Margearet Kohl 
(Philadelphia: Fortress Press, 1974); Fred H. Wight, Manners and Customs of Bible 
Lands (Chicago: Moody Press, 1953; 31st printing, 1987); Edith Deen, Family Living in 
the Bible, (New York: Harper & Row, 1963); E.W. Heaton, Everyday Lsfe in Old 
Testament (New York: Charles Scribner's Sons, 1956); Roland de Vaux, Ancient Israel 
(New York: McGraw-Hill, 1961; 2d printing); Ludwig Kohler, Hebrew Man, trans. Peter 
R. Ackroyd (New York: Abingdon Press, 1956); Johs Pedersen, Israel: Its Life and 
Culture, 2 vols. (London: Oxford University Press, 1926; reprinted 1954); Earle Bennett 
Cross, The Hebrew Family: A Study in Historical Sociology (Chicago: The University of 
Chicago Press, 1927). 
2Wolff, Anthropology, p. 125. 
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reign above Saul and Israel. Gideon attempts to excuse himself from his duty to fight 
against the Midianites by saying "I am the least in my family." (Judg 6.15). 
From the story of David and Goliath we see quite clearly God's sovereign choice. 
David comes out of nowhere, it seems, and shows up at the battle scene. He comes from 
his home and brings food and other goods to his older brothers. With no one to take up the 
challenge, David takes on the giant and conquers him. Surprised is Saul who had 
discredited little David because of his youth, and lethally surprises the giant who had earlier 
despised him for the same reason (I Sam 17.33). From this story and others we must 
agree with Wolff statements. 
Here, as in the related stories, the intention is not that youth as such, or that the 
youngest, let alone the smallest, is preferred on principle, as is the case in the 
corresponding fairy-tale motifs. Rather the choice of the boy as inexperienced 
and immature makes clear Yahweh's liberty and sole efficaciousness in the 
historical process.3 
From the book of Job we hear Elihu making definite claims for attention 
among the elder teachers of wisdom (Job 32.6-10). 
I am young in years, 
and you are aged; 
therefore I was timid and afraid 
to declare my opinion to you. 
I said, 'Let days speak, 
and many years teach wisdom'. 
But it is the spirit in a man, 
the Breath of the Almighty, 
that makes him understand. 
The old are not always wise, 
nor do the aged always understand what is right. 
Therefore I dare to say: Listen to me! 
Let me also declare my opinion! 
56 
Here again we see God reversing what would normally be expected. God in all his 
sovereignty is free to bring about the unusual in any person or situation. 
From the scriptural understanding of youth, the light moves towards the present 
The perspective moves from the simple two—stage model of maturity—from childhood to 
adulthood—towards the Multiple—stage model of childhood-adolescence-young adult model. 
To help establish a proper understanding of modern adolescence a definition must be 
established. 
From the various sources on the seasons of life,4 Scripture seems to have several 
classifications which might be construed as stages in life. Some Biblical authors view 
three, some five, some some two. Hans Wolff states there are at least three classifications 
of life. He finds these segments of life to include the children, the young but physically 
grown men and women, and the mature. The Old Testament Hebrew words for these 
classifications are numerous. Children are referred to by yoneq, the sucking child in Deu. 
32.25 "the sucking child with the man of gray hairs"; na'ar, the boy in Ps. 148.12, "Young 
men and maidens together, old men and children"; tap, or pattering, crawling and incapable 
to walk. The young is described by bahur and betula as in Deut 32.25, Eze 9.16 and Ps 
148.12. The mature is described by zaqen, those who wear a beard in Ezek 9.6; is seba are 
the grey-haired men in Deu. 32.25; and issa in Eze 9.6. 
Jeremiah provides at least two more divisions of Hebrew life (Jer. 51.22).5 
with you I break in pieces man and woman 
with you I break in pieces the old man and the youth 
with you I break in pieces young man and the maiden 
4Wolff, Anthropology. See also L. Low, Lebensalter, pp. 12-20; 119-138; 227-
239; 279-351; L. Kohler, Mensch, pp. 27-33, 48-100; ET pp. 41-46, 61-113; J. Conrad, 
Generation, Die Junge Generation im Alien Testament, Az Th 1/42, 1970. 
5Wolff, Anthropology, p. 120. 
the divisions are children, youth, young married adults and the elderly. 
Therefore I am full of the wrath of the Lord; 
I am weary of holding it in. 
"Pour it out upon the children in the street, 
and upon the gatherings of young men, also; 
both husband and wife shall be taken, 
the old folk and the very aged. . . 
(Jer. 6.11) 
the young prophet brings out five segments of life: the infant or small child (` olal), the 
youth (bahur), man and woman (is and issa), the elderly man (zaqen) and the aged (mele' 
yamin). 
The Old Testament through certain expectations, services, duties and monetary 
values describes categories of life. In the area of worship, the Levite in Numbers 4.23 
could enter his sanctuary work only at the age of 30 and could see retirement from his 
position at 50. The Levite needed to be of the required age and to make use of all of a 
man's full powers. In Numbers 8.24-26 the age was later lowered to 25 but that was only 
to allow those over 50 to fill in auxiliary services only. In I Chronicles 23.24 and in Ezra 
3.8, we find the lack of new applicants caused the Levites to lower the age to 20. Both 
Numbers 14.29, 'your dead bodies shall fall in this wilderness; and of all you number, 
numbered from twenty years old and upward, who have murmured against' and 32.11, 
'Surely none of the men who came up out of Egypt, from twenty years old and upward, 
shall see the land which I swore to give to Abraham, to Isaac, and to Jacob, because they 
have not wholly favored me;' consider the age of 20 as the age of responsibility, the age of 




'calamity' (Isa. 65.23). Abraham celebrated his son's third year and his weaning in the 
same year (II Chr 31.16; I Sam. 1.21-27; cf. Isa 28.9).6 Leviticus 27.5 mentions the 
child's working capacity started with the fifth year. In Genesis 17.25 the child was 
considered to have reached full maturity in his 13th year.7 
Another illustration of an Old Testament division of life lists monetary values 
designated for each selected age group. In Leviticus 27.1-8 each stage of life corresponds 
to a specific monetary value.8 
age male female 
in the first month — 
1 month to 5 years old 5 shekels 3 shekels 
5-20 years old 20 shekels 10 shekels 
20-60 years old 50 shekels 30 shekels 
more than 60 years old 15 shekels 10 shekels 
The blank indication worth in the first month of life was due to the uncertainty of its life 
and the high infant mortality rate. The value of the child climbs after the first month and 
through its fifth year. The child climbs up to about 10 percent of their adult value. 
Beginning at the age of 5 and through 20 the value rises up to 3 or 4 times their value. 
6Wolff also mentions in Biblischer Kommentar (Neukirchen) XIV/I, 23 the 
Egyptian Instruction of Ani for the care of the aged mother to the youth by stating that 'Her 
breast was in thy mouth for three years' (Ancient Near Eastern Texts Relating to the Old 
Testament, ed. J.B. Pritchard, 1969, p. 420; H. Gressmann, Altorientalische Texte zum 
Alten Testament, 1926. AOT, p.38). 
7J. Conrad, Generation, pp. 9ff believes that circumcision was 'probably originally 
an apotropaic act at the beginning of puberty' see also K. Elliger, Leviticus, p. 156. He 
also claims that it later took place on the eighth day as shown in Gen 17.12; 21.4; Lev. 
12.3; Luke 2.21; David R. Mace, Hebrew Marriage: A Sociological Study (New York: 
Philosophical Library, 1953), p. 143. 
8Wolff, Anthropology, p. 121. 
59 
Even though the girl's worth is half of the boy's, both are considered and counted as a 
productive members of the family.9 
Infancy. Little is mentioned in the Bible about the early life of children but 
archaeologist have unearthed some whistles, rattles, miniature cooking utensils and pottery 
models of furniture and animals.10 These evidences lead to a safe assumption that Hebrew 
children did play like most other children with toys and did imitate adult behaviors in their 
miniature and fantasy manner. Within the Holy Writ, the child's capacity to play was 
viewed with mixed feelings. At times playing was viewed with displeasure. Sarah did not 
want Isaac and Ishmael to play. But playing was also an indication of the age of salvation 
in Israel's history. From Zechariah 8.5 the cheerful note of joy and restfulness is heard in 
the verse "And the streets of the city shall be full of boys and girls playing in its streets." 
Isaiah 11.8, tells us about the future hope of Israel: "The sucking child shall play over the 
hole of the asp, and the weaned child shall put his hand on the adder's den." The verse 
describes the natural tendencies of "sucking" children to play in areas of their home without 
noticing the dangers they contain and the verse also tells of the older "weaned" children 
who are curious enough to stick their hand into a hole and anxiously investigate its contents 
without fear. These are the times of the Messiah and of his peace that will characterize the 
future era. 
9Ibid. 
10E. W. Heaton, Everyday Life, p. 80. 
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Admired Characteristics. Scripture also mentions that both male and female youths 
are to be praised for their physical beauty. For girls, no clearer statement can be made as it 
is found in Song of Solomon 4.1-7 
Behold, you are beautiful, my love, 
behold, you are beautiful 
Your eyes are doves 
behind your veil. 
Your hair is like a flock of goats, 
moving down the slopes of Gilead. 
Your teeth are like a flock of shorn ewes 
that have come up from the washing, 
all of which bear twins, 
and not one among them is bereaved. 
Your lips are like a scarlet thread, 
and your mouth is lovely. 
Your cheeks are like halves of a pomegranate 
behind your veil. 
Your neck is like the tower of David, 
built for an arsenal 
whereon hang a thousand bucklers, 
all of them shields of warriors. 
Your two breasts are like two fawns, 
twins of a gazelle, 
that feed among the lilies. 
Until the day breathes 
and shadows flee, 
I will hie me to the mountain off myrrh 
and the hill of frankincense. 
You are all fair, my love; 
there is no flaw in you. 
For the boys, David and Absolam are recorded as being beautiful and handsome. In I 
Samuel 16.12 we read of David's description ". . . Now he was ruddy, and had beautiful 
eyes, and was handsome. . . " Absalom is described in II Samuel 14.25, "Now in all 
Israel there was no one so much to be praised for his beauty as Absalom; from the sole of 
his foot to the crown of his head there was no blemish in him." Not only are men looked 
upon for their physical beauty but also for their physical strength as in Proverbs 20.29a 
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"the glory of young men is their strength." It is their physical powers that became the 
measure of national strength during war time. 
Judgement Characteristics. Scripture also gives some general characteristics about 
the judgements of youth. They tend to lack the ability to make decision like in Jether's 
indecision to slay the Kings of Zebah and Zalmunna. They are hesitant to take on tasks as 
in Jeremiah's experience.11 They seemed to be totally aware of their little measure of 
experience. There are also some negative traits of severe cynicism and criticism as in I 
Kings 12.8ff "But he forsook the counsel which the old men gave him, and took counsel 
with the young men who had grown up with him and stood before him." The youths were 
known to have despised the aged and they were counselled against such practices. Within 
the Wisdom writings which are generally geared as guidance for the youth are notes of 
advice. "Do not despise your mother when she is old." In Leviticus 19.32 we read "You 
shall stand up before the hoary head, and honor the face of an old man, and you shall fear 
your God: I am Yahweh." Youth are admonished in the Decalogue to honor and respect 
both parents and are promised to have longer lives. 
Education of Child 
Role of Parents. In the area of education, the responsibility rests firmly on the 
shoulders of the two parents.12 The youth learned from their parents all that they needed 
to know about life from within their home. Since schools were not a main part of the 
11Jeremiah 1.6. 
12de Vaux, Ancient Israel pp. 48-51. Cf. Heaton, Everyday Life; Mace, Hebrew 
Marriage. 
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educational system until late in Hebrew history,13 parents bore the task of bringing up their 
children in the proper ways and manners of adulthood. The mother was considered the 
first to introduce the rudiments of education, but it was the father's responsibility to prep= 
them for their roles in adult society. The mother began the foundation of the infant's moral 
development. Proverbs 1: 8-9 mentions, "Hear, my son, your father's instruction, and 
reject not your mother's teaching; for they are a fair garland for your head, and pendants 
for your neck." Proverbs 6:20 reads, "My son, keep your father's commandment, and 
forsake not your mother's teaching, Bind them upon your heart always; tie them about your 
neck." The mother or the nurse provided care for both male and female children. The 
female child remained under the mother's tutelage and the care of the other women of the 
household until she married or was under another household. The male child was directed 
up to adolescence to take up the responsibility of a father. 
Female Education. The female child learned general and specific education directly 
from the mother's daily activity. She learned from her mother, the proper sphere and 
position of woman. She was taught to look after the flocks, to work the fields, cook the 
food, do the spinning and all the other hard domestic work.14 
Scripture also tells us of exceptional occasions when women would take part in 
public affairs. Judges 4-5 illuminates Deborah and Jael as heroines. 2 Kings 11 brings 
13Some sources believe schools did exist but were found in the royal courts or in 
the wealthy sector of society. Fred H. Wight in Manners and Customs of Bible Lands 
believes excavations at Ur has revealed archaeological evidences of schools during the time 
of Abraham's youth. Ludwig Kohler understands "The center of both arts [reading and 
writing] would have been the royal courts, the households of great lords (in so far as there 
were any such), and the sanctuaries.) p. 65. 
14Proverbs 31.13-27 contains the duties of a loyal housewife and list some of her 
daily activities. 
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forth Athaliah as ruler over Judah for several years. 2 Kings 22:14f tells us of Huldah the 
prophetess who was consulted by the king's court. The Bible even tells us of great women 
such as Esther and Judith who saved the nation. 
From a child, work was slowly entrusted to her either as a member of her family or 
as a slave in another household.15 As the monetary value table above indicated, the child 
was of productive value. When the female child reached puberty, she was eligible for 
engagement and marriage.16 At here betrothal, the future groom would bring to her father 
a mohar or payment or dowry. The mohar was set by the father of the girl. This payment 
whether it represented the purchasing of the bride or as a compensation for the loss of a 
productive family worker is still debatable but the fact remains that the father was given a 
generous amount for her. The amount took the form of money, jewels, or it could consist 
of working off the amount asked for as in Jacob's case. The female youth's fullest value 
came after her marriage, at the birth of her first child. The honor was heightened if the 
firstborn was a male. At this time she was given full respect and became more attached by 
her husband and gained the obedience and respect from her children. 
Male Education. The male on the other hand had similar beginnings of moral 
instruction but differed in his adolescent upbringing. Somewhere between the ages of five 
15Heaton, Everyday Life, p. 68. Cf. Earle Benett Cross, The Hebrew Family: A 
Study in Historical Sociology (Chicago: The University of Chicago Press, 1927), p. 169; 
Louis M. Epstein, Marriage Laws in the Bible and the Talmud (Cambridge, MS: Harvard 
University Press, 1942); E. Neufeld, Ancient Hebrew Marriage Laws (London: 
Longmans, Green and Co., 1944). 
16Neufeld, Ancient Hebrew Marriage Laws, p. 139. Here he states: 
No minimum age for marriage is laid down in the Old Testament either for boys or 
girls. From the general circumstances existing in the East in ancient times it can be 
assumed that children were married at a very early age-even before the age of puberty. But 
it seems that marriage was usually entered into soon after puberty. 
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and 13, the male child moved into the father's sphere and activity.17 The youth from an 
early age was taught to share his father's work. He could do a myriad of jobs. He could 
work in the field, in the pasture, in the vineyards or be the shepherd boy of his family's 
flock. What he did not gain from a formal education and recreation, he gained practical 
experience. He could assess cattle and soil, judge the weather, measure time, prepare for 
certain duties in their annual cycle. From his father he learned how to count, measure and 
weigh so that he could barter, buy and sell property like cattle or houses or be able to 
exchange goods.18 He was given family responsibilities and he matured early. The young 
male child was allowed to roam with the father and other male members of the household. 
He could watch their activities, learn them and later employ them in all manner of duties 
and services.19 He assisted them if he was capable and imitate them if he was not. The 
youth was able to listen to all the adult conversations. He was in the open air where adult 
laughter, gossip, quarrels and their cares were within his hearing range. As the child grew 
older, it was the father's accountability to prepare the youth for his entrance into the four 
areas of the larger adult Hebrew community: the religious practices, marriage, law and 
warfare. 
The father instructed him in the ways of the sacrificial rituals and festivals.2O As 
part of the rituals and festivals, each active member had to make a confession which served 
as a statement of "their fitness and worthiness for taking part in the cultus."21 We have an 
17Kohler, Hebrew Man, p. 72. 
18Ibid., p. 64. 
19Ibid., p. 59. 
20de Vaux, Ancient Israel, p. 49. 
21Ibid., p. 75. 
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example in David's request to the priest Ahimelech for bread. The priest first required the 
cultic cleanness of the hungry men. 1 Samuel 21:5-6 describes: 
And David answered the priest, 'Of a truth women have been kept from us as 
always when I go on an expedition; the vessels of the young men are holy, how 
much more today will their vessels be holy?' 
So the priest gave him the holy bread; for there was no bread which is 
removed from before the Lord, to be replaced by hot bread on the day it is taken 
away. 
It was a necessary self-examination of fitness for every cultic action to be performed. 
The second area is marriage. In choosing a wife for marriage, the parents did the 
matchmaking. The parents might or might not take into account the personal likes or 
dislikes of those involved. But the youths were usually content with the ones that were 
chosen. The choices appeared to be more affairs of the family and of convention than 
matters of personal inclination and individual choices. The young man could have several 
free wives and slave wives as well. Unlike the woman whose ability to bear children 
ceased at her fortieth or forty-fifth year, the man could enter upon new marriages and have 
more children. 
Another focus was Law. The young man was to establish what was right within 
the community. Within the open air environment of his society and home, the lad could 
hear his parents, elders, and other adult figures make observations and pass judgments on 
different issues. The law was heard and weighed; its bearing, its validity, and applicability 
were discussed. He could exercise his own observation and judgment and match it with 
the standards of the law. He could partake in the legal matters that were constant in daily 
life in the street, before the gate, in the filed and pasture. It was from these frequent 
exposures of law that the youth could discern for himself what were correct behaviors, 
attitudes, traditions, customs and laws. "Law was the possession, the activity, the 
66 
responsibility, of the whole assembly of men, who gathered at the gate and decided what 
was right for each case."22 
The last area of concern was the subject of watfare. As the youth grew up 
shepherding his father's flock, there were frequent occasions of killing beasts of prey and 
even human thieves. Like David, Benaiah, and Amos, shepherds were well aware of the 
deadly predators. Lions were definite threats to any livestock out in the open ranges. The 
shepherd needed to be on constant alert for the presence of these quick and powerful 
predators. When night fell so did the security and familiarity of his environment. His 
courage and defenses had to be keen. There could be some traveling nomads or soldiers in 
the area who were awaiting to take a goat, sheep, cow under the blanket of darkness. He 
had to protect his flock with great attention and strength. If any of his flock were to be 
missing and there were no proof or evidence showing a struggle with the culprit, the 
shepherd would be liable for each item lost or for the damage entailed. This watchfulness 
forced the youth to be an able body capable and ready for a fight to the death. It would be 
early training for the later possibility of war. 
As a defender against beast of prey, thieves and foreigners his weapons needed to 
be used skillfully.23 He had at his disposal various arms: the sling, the staff, the club, the 
spear, the knife, the dagger, and the sword. The man needed to be on the alert for any 
notice of war. If the king were to send messengers like Saul did to his village carrying a 
bleeding piece of flesh in his hands and threatened that whoever did not respond to his call 
to war would have his own livestock slaughtered, the villager needed to be ready to come 
to the fight. He immediately became part of the fellowship of warriors. He was not 
221bid., p. 81. 
23de Vaux, "Military Institutions" in Ancient Israel, pp. 213-271. 
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considered a man if he did not know how to use a weapon and defend his nation, his 
people and his family. 
Summary.  
Even with the varied classifications of life, there remained a simple two stage 
process to maturity. The person went from childhood to adulthood. Both male and female 
youths were known and admired for their beauty. The youth's judgments were at times 
impaired by their lack of decision and their lack of experience. From the fifth year onward, 
the child was viewed as productive and worth some monetary value. The young woman 
was of great value at puberty since she was available for marriage. But she was of greater 
value after having her first son. After his birth, she was given her due respect, honor and 
obedience. ^Her role as a mother required that she did most of the hard labor of the house 
and that she provided the basis of a moral foundation for all of her children. The male child 
had more responsibility pressed upon him. As a growing youth, he was placed with 
certain family responsibilities like the family's livestock, or business matters. As he grew 
older, the child learned the ways of the adult male and all of his roles. The father was 
responsible for his son's initiation into the larger community. Under the father's auspice, 
the young son learned about his future role in the areas of religious cultus, in understanding 
and discerning the law, in dealing with business or family matters of the adults; and he was 
prepared to do battle upon a moment's notice. Under the jurisdiction of the father, the son 
learned his trade, profession and the common matters of adulthood. At his puberty, he was 
able to marry a wife chosen for him and provide for her and for his future family. Youth in 
the Old Testament were given precedence by God in certain situations. God chose youth to 
reverse the normal expectations so that he might be glorified. 
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Chapter VI 
MODERN VIEWS OF ADOLESCENCE 
Definitions of Adolescence 
Defining adolescence is not an easy task It is one that can be approached in several 
ways. One sure way is to describe it as a stage in life. To be more specific, one can say 
there are three classifications or descriptions for this unique stage.1 The classifications 
could be made according to physical developmental changes, or specific age spans or 
socio-cultural concepts. Many even suggest combining several of these classifications to 
come up with a definition of adolescence.2 Either way, corning to a definition of 
adolescence is not a simple process. The process must include the enormous levels of 
maturity. Carl P. Malmquist suggests the adolescent period be divided into three 
segments.3 The three segments, adolescence, mid-adolescence, late adolescence, aid in 
understanding the characteristics expressed by these people as they move in and out of this 
developmental stage of life.4 
Early adolescence. The predominant characteristics are the physiological changes 
that occur from hormonal functioning and related psychological changes. It is a period just 
before puberty. Motivation comes from peers instead of parents. Girls experience 
1Charlotte Buhler, Patricia Keith-Spiegel, and Karla Thomas, "Developmental 
Psychology," in Handbook of Adolescence , ed. Benjamin B. Wolman (Englewood Cliffs, 
N.J.: Prentice-Hall, 1973), p. 883. 
2Gefle R. Medinnus and Ronald C. Johnson, Child and Adolescent Psychology 
(New York: John Wiley, 1969), p. 656. 
1978). 
3See Carl P. Malmquist, Handbook of Adolescence (New York: Jason Aronson, 
4See Paul D. Meier, Frank B. Minirth, and Frank Wichern, Introduction to 
Psychology and Counseling (Grand Rapids, MI: Baker Book House, 1982). 
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menarche and boys experience their first ejaculations and have wet dreams. Boys and girls 
develop secondary sex characteristics such as body hair, growth and breast development. 
They tend to be clumsy due to their inability to adjust to the torrents of biological changes 
occurring simultaneously in their bodies. 
It is a time of constructive building of friendship skills, of growing in their ability to 
empathize and of valuing parents. They also show signs of "struggling with issues of 
freedom and independence, opposing racial discrimination, caring about the hungry and 
poor, and contemplating the future."5 
It is also a time of expressing certain fears, fears about experimentation with sexual 
intercourse, fears of sexual and physical abuse. They fret over abuse of alcohol and other 
mood-altering chemicals. They have sincere worry over the nuclear war.6 
Mid-adolescence.7 This stage also has additional physical and sexual development. 
In the boys there is an increasing sexual desire and more responsiveness to sexual stimuli. 
The boys are more interested in the opposite sex than they are in their male peers. They 
begin to date and establish friendships with girls. They are characterized as moving away 
from the values of their parents and adopting to those of their peers or of their youth 
culture. Their individual differences become more defined. Most of the youth are 
5Peter L. Benson, Dorothy L. Williams, and Arthur L. Johnson, The Quicksilver 
Years: The Hopes and Fears of Early Adolescence (San Francisco: Harper & Row, 
1987), p. 10. 
6Ibid. 
7Rex E. Johnson, "Middle Adolescence," in Youth Education in the Church, ed 
Roy B. Zuck and Warren S. Benson, (Chicago: Moody Press, 1968, 1978), p. 129. 
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understood to reach their intellectual leve1.8 Their face and form change due to their 
hereditary characteristics. Many are emotionally younger than there adult appearance. 
Late adolescence.9 In this period, the youth has a new body body he/she is more 
comfortable with. A body he/she has experienced and witnessed change from a child to a 
young adult Attention has moved from their rapidly changing bodies and the interests of 
their peers towards their own future issues. They are more interested in their future 
vocations, relationships and commitments. 
Physiological changes 
During this stage drastic and major body changes occur. Starting with puberty 
these young bodies change into young adult bodies. At puberty hormones begin to affect 
the body. The rate of hormonal production and secretion create a series of changes. 
Within their bodies certain organs begin to be sensitive to hormones.10 
Both boys and girls exhibit certain salient anatomical changes. The boys' first 
indication of growth is in their reproductive organs. Their testicles and penis grow larger 
than before. Girls experience the onset of menarche, pubic hair growth and breast buds 
development The boys develop pubic hair and axillary hair, facile hair and sweat gland. 
In boys, the voice reaches a deeper tone and the body grows in height and the muscular 
strength. In girls, breasts continue to develop, the shape of their pelvis and hips change, 
8Ada Brunk and Ethel Metzler, The Christian Nurture of Youth (Scottdale, PA: 
Herald, 1960), p. 44. 
9Donald Williams, "Later Adolescence," in Youth Education in the Church, ed 
Roy B. Zuck and Warren S. Benson, (Chicago: Moody Press, 1968, 1978), pp. 143-
163. 
10See Malmquist, Handbook of Adolescence. 
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their vaginal tissues develop and begin secretions. Most boys and girls experience a 
sudden growth spurt. Primary sexual characteristics of puberty affect adolescent 
reproductive capability. 
Girls experience pubescence around the age of 10. Along with pubescence they 
experience their first ovulation cycle at menarche. Some girls experience no ovum release 
in their first 12 to 18 months of menstrual cycles.11 Menarche comes between the ages of 
10 and 16 1/2, with the average at 13. In our Western civilization the average seems to be 
lowering four months every decade.12 Girls nine to 13 years tend to be taller than the 
boys. This period of time is the only time that girls are physically taller than boys. Girls 
also have their greatest strength at menarche and achieve their maximum level of muscular 
strength during late adolescence. This superiority over boys in physical strength is very 
short lived. 
Boys experience their pubescence at about 11 years.13 Their physical strength 
doubles between the ages of 12 and 16 and increases through early adulthood.14 Boys 
experience their first ejaculations and nocturnal emissions, filled with spermatozoa. 
The secondary sexual characteristics affect non-fertility capabilities. These physical 
changes include the presence and development of pubic hair, increased sweat gland 
activity, growth spurts, weight gain and increase in physical strength. Males tend to 
develop facial hair and have a voice change. 
llIbid. 
12J.M. Tanner, "Earlier Maturation in Man," Scientific American 218 (1968): 21- 
28. 
13See Derek Miller, Adolescence: Psychology, Psychopathology and 
Psychotherapy (New York: Jason Aronson, 1974). 
14Cross-reference Elizabeth Hurlock, Developmental Psychology: A Life-Span 
Approach, 3rd ed. (New York: McGraw-Hill, 1968). 
72 
Developmental Tasks 
Teenagers are in a stage of life which requires the successful completion of one or 
more developmental tasks.15 Three psychological tasks needed to accomplish are: (1) to 
establish a sense of individual identity (2) to establish intimate and commitment oriented 
relationships (3) to establish preparation towards a particular occupation. 
Individual Identity. Within the problem of establishing an individual identity are the 
simultaneous interaction between the elements of the self-ideal, self-concept, self-
evaluation, self-control or self-power, and self-valuation. 
In establishing an individual identity, teenagers acquire a self-ideal to strive toward. 
An ideal sometimes takes the form of hero/heroine worship. The youth move from the 
fantasy type hero/heroine towards the more real image of a rock star, an athlete, a pastor, or 
teacher. The hero transposes certain similarities over those of the teenager and tends to 
become more like the idolized model. The youth begin to exhibit the same characteristics as 
those of the model and emulate a selective number of the idolized model's traits. These 
selected traits become more personally identified with the youth. 
The second aspect of identity is the self-concept. A self-concept is one's perception 
of what he or she is really like. The teenager starts his/her self-concept process with an 
intense egocentric energy and focus and gradually moves into a clearer, and more stable 
concept of who he/she really is. The process of narrowing one's self-concept, at times, 
becomes overrated or underrated instead of clear and focused. When the self-concept is 
underrated, teenagers look upon their self-perceived imperfections and bring undue 
emphasis on their ugliness, stupidity, immaturity, sinfulness, awkwardness and 
15Erik H. Erikson, "Identity and the Life Cycle," Psychological Issues, no. 1 
(1959). 
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unacceptability. They feel these imperfections will alienate them from the rest of their 
peers. When the self-concept is overrated it is expressed by their grandiose perceptions of 
their intelligence, physical attractiveness, sexual appeal, popularity, physical strength, 
spiritual excellence and financial future. Both the overrated and the underrated self-concept 
stem from the fear of being alienated and ostracized from their peers and friends. 
The third aspect of identity, self-evaluation, comes from the interaction of the first 
two elements. Self-evaluation is one's judgments and emotional reactions towards one's 
self-concept. Self-evaluation is the gray area between one's ideal self and one's self-
concept. Youth ask the question, "What judgments do I place on myself and how do I feel 
about being me?" 
The fourth element is self-control or self-power. Within the process of 
adolescence, the individual travels through the stage of total dependency and moves into 
self-sustaining young adult. The center of power and control moves from their authority 
figures towards their own energies. Power starts from the external forces and inverts 
towards the internalization of their own energy and direction. This power is established by 
the interaction of many factors: one's maturation rate, the parents' style of upbringing, the 
parents' attitudes, the quality of family relationships, unique cultural background and 
expectations, friends' activities and expectations, and the nature of self-evaluation. 
The fifth element is self-valuation. This self-evaluation is how one values a human 
being. Of what value is it being a human being? The youth ask themselves what 
significance and meaning is there to their lives and what value is there for all of life. They 
notice that they perform many and different functions as a teenager and wonder just what 
holds them together as a person, what gives them a sense of personal integration. 
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The first psychological task is to form an identity by the integration of the self-ideal, 
the self-concept, the self-power, the self-evaluation and the self-valuation. The second task 
is to establish close and intimate relationships with others. 
Commitment Oriented Relationships. The basic characteristic of an intimate 
relationship is one that is."marked by a warm friendship developing through long 
association."16 For the adolescent these relationships shift from peer groups during early 
adolescence to specific individuals during mid and late adolescence. In early adolescence, 
the youth look towards peers for acceptance, confirmations of belonging, for agreement of 
values, beliefs, ideas and feelings instead of looking to parents and family. As a result of 
this shift to a larger grouping of influence, the adolescent is given an opportunity to make 
long-term individual relationships. During mid-adolescence and late adolescence, the youth 
pivot towards making relationships with the same-sex "buddies" and romantic relationships 
with the opposite sex. During this stage the youth focus from the larger group of peers 
downward to a few specific individuals within that group. 
Preparation Toward Occupation. The last psychological task to be achieved is that 
of making career choices. This process depends on the impact of a person's personal 
background, economic level, cultural heritage, available adult role models, and real 
possibilities for education and training. It is a decision which has childhood roots and 
grows throughout life. Eli Ginzburg believes there are three stages to this decision: (1) the 
fantasy period; (2) the tentative period; (3) the realistic choice stage.17 
1977). 
16Webster' s New Collegiate Dictionary (Springfield, MS: G. and C. Merriam, 
17Eli Ginzburg, The Development of Human Resources (New York: MacGraw-
Hill, 1966). 
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The fantasy period is the first stage of career choosing and extends up to the age of 
11. As the name implies the choice is not predetermined by any factor and stems from a 
fertile imagination. The selection can come from any sources and from all influences. 
Reality has no bearing on the choice. There are no limitations either intellectual or personal 
qualifications, nor any realistic opportunities, or educational and training requirements to be 
made. Their fantasy comes forth from their minds and from their play as they identify with 
their significant others (i.e. parents, adult friends, and role models from television and the 
movies). 
The next stage is the tentative period. This stage covers both early and mid-
adolescence and through the ages of 11 to 17. At this time youth are confronted with the 
necessity to make a future decision about choosing an occupational career. This necessity 
impels them to evaluate their own interests, values abilities, their intellectual capabilities, 
academic success and training opportunities in relationship to occupational choices. 
The third stage and final stage is the realistic choice stage. Personal dreams and 
present reality clash. The self-evaluation portion of one's formative identity and the 
awareness of the career world meet on certain job choices. The unclear images of 
vocations become more vivid under the light of realities of pay, living standards, college 
entrance requirements and job availability. The youth go through a time of exploring and 
gathering all the information about job possibilities and work experiences. Crystallization 
follows the exploration period. The youth narrow their choices of careers. Then they hone 
on specific choices and bring in their commitment to match their choice. 
Sexuality 
Adolescent sexuality is based on the force of biological changes, peer pressures, 
family influences and religious convictions. For girls the main concern is to adapt to the 
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changes that come from menarche. They learn to accept the pain, cramping and discomfort 
that comes from menarche. They learn to cope with the changes of emotions associated 
with certain times of the menstrual cycles as time goes on.18 Estrogen levels during the 
first two weeks of menstruation are high and lead the female to feel very loving. As the 
estrogen levels drop and the progesterone levels rise, the female feels insecure. At the 
beginning of menses, girls are prone to be depressed, irritable, moody and withdrawn from 
social contact In the understanding of love, girls view sexual gratification and love as 
being meaningfully related. They associate sexual activity with giving or receiving love. 
The acts gives them a feeling of value and of being assured of their attractiveness. 
Boys on the other hand are affected differently. At the start of puberty, they 
become extremely sensitive to sexual stimulation. It does not take a lot of physical or 
mental stimulation to cause an erection. Erections easily produced come at inappropriate 
and embarrassing times. Due to the high level of the androgen hormone in late teens, their 
sex drive is at its peak. Some boys choose to masturbate, have sexual intercourse or have 
involuntary nocturnal emissions to provide orgasmic relief. Some choose homosexual 
experimentation as a release. Others choose the possessing of a girl as a sign of their 
manhood. Boys view the acts of sexual gratification and love as separate entities. For 
them sex is a pleasure to be sought after and an affirmation of masculinity. 
Emotional Development 
The singular description for adolescent emotions is instability. Much like the entire 
process of adolescence, the transition to young adulthood is fluent and rapid. Physical, 
biological, spiritual and chemical changes are fast and intense. For girls the emotional 
18Meier, Minirth, and Wichern, Introduction to Psychology and Counseling. 
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reactions are more intense. They are more intense than those of the boys because of the 
cultural and social influences which allow girls to vent out their feelings.19 Menstrual 
cycle also amplifies and exaggerates the spectrum of emotional experiences. 
Because of their new roles, relationships, expectations and responsibilities, both 
boys and girls experience increased emotional reactions. Some of these reactions are 
considered to be negative emotions because they are difficult or unpleasant to experience. 
Most common are anger, apathy, boredom, sadness, depression, guilt, fear and anxiety.20 
These emotions have a higher probability of causing distress in the youth's life. 
Intellectual Development 
The youth makes great advance in their cognitive ability. The adolescents move 
from the childhood ability of manipulating concrete facts and observations to a higher level 
of thinking. Near 11 or 12 years of age, the youth drop their childhood ability to 
manipulate objects, and they pick up the ability to think abstractly and formal reasoning. 
They are able to think in hypothetical ways and in "if. . . then" patterns. They can perform 
a series of complex tasks simultaneously: imagine alternatives, anticipate consequences of 
possible choices, reason systematically through complex problem-solving and decision-
making tasks. Some researchers have concluded that intellectual growth peaks during mid 
to late adolescence.21 With this newly acquired capability of imagining ideal possibilities 
and comparing the reality of them to the fantasized states of perfection, comes critical 
19Bruce Narramore, Adolescence Is Not an Illness (Old Tappan, J.J.: Fleming H. 
Revell, 1980). 
20Don ICinlaneyer and Gary McKay, Systematic Training for Effective Parenting 
of Teens: Parent's Guide (Circle Pines, MN: American Guidance Service, 1983). 
21P.H. Mussen, J.J. Conger, and J. Kagan, Child Development and Personality 
(New York: Harper and Row, 1969). 
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awareness for every perspective of reality. Their awareness expresses itself in the form of 
criticism; criticism aimed at all they eye, their parents, peers, church and society. The 
gaining of this critical eye aids them in numerous ways. It helps them in differentiating 
between their parents authority and the authority of others. It helps in choosing personal 
qualities from the multitude of thoughts and ideas. The critical view assists them in 
affording them an opportunity to experiment with new ideas in a safe environment.22 
This critical attitude is also used towards self-introspection. This self-introspection 
creates a form of egocentricism characteristic of adolescence.23 Youth perform two 
functions at the same time: they think about their own thinking and they anticipate whai 
others are thinking about them. Normally in early and mid-adolescence, youth believe 
what they are thinking about themselves, whether it is good or bad, is what others are 
thinking about them too. In later adolescence this critical attitude strengthens their ability to 
separate their self-perceptions from the thoughts and perceptions of others. With time this 
capability allows for the person to have mature relationships based on mutual individuality 
and not on excessive projection of one's personal identity upon the other. 
Values and Moral Development 
Much like the youth's cognitive development, the adolescent's moral development 
has similar progression. Piaget mentioned the possibility of having two stages of moral 
development in childhood with an intermediate third stage.24 The progression moves from 
22Gardner Lindzey, Calvin Hall, and R. Thompson, Psychology (New York: 
Worth Publishers, 1975). 
23Elldnd, "Egocentrism in Adolescence." 
24jean Piaget, The Moral Judgment of the Child (New York: Harcourt Brace 
Jovanovich, 1932). 
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an inflexible type of justice towards a more flexible justice, justice based in the light of 
relevant circumstances. 
Kohlberg added to this theory by stating that there are three levels of moral 
development and two substages within them.25 The three levels were the preconventional 
or premoral; the conventional or role-conformity morality; and postconventional or self-
accepted morality. 
Under the preconventional or premoral level, Stage 1 contains the cultural labels of 
good and bad. Obedience was strictly guided by punishment for disobedience. Stage 2 
provides the guidelines of doing right based on meeting one's needs and sometimes the 
needs of others. 
Within the second level, conventional or role-conformity morality, Stage 3 defines 
what was right by behavior. Good behavior was helping others and receiving their 
approval. Mere consequences were superseded by intentions for determining right from 
wrong. Stage 4 orients authority which stems from law and order. 
Within Level Three, the postconventional or self-accepted morality, Stage 5 
identifies laws as being of social-contract orientations. Other persons' opinions and values 
are respected and law is geared to provide for a social good. Stage 6 elevates one's 
morality from societal understanding to universal, abstract principles. 
Some researchers state that many early teenagers begin entry into the conventional 
or role-conformity level of moral functioning.26 They like being nice to others and are 
concerned about being liked by others. Youth are considered to be in Stage 4's deep 
25Lawrence Kohlberg, "Stage and Sequence: The Cognitive-Developmental 
Approach to Socialization," in Handbook of Socialization Theory and Research, ed. D.A. 
Goslin (Chicago: Rand McNally, 1969). 
26Lindzey, Hall, and Thompson, Psychology. 
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respect for law and desire to actively participate in maintaining social order out of a sense of 
duty. Some youth reach Level Ill, Postconventional or Self-Accepted Morality. These 
teenagers believe laws can be broken if the laws are unjust. 
Early and mid-adolescents are usually found in Level I and Level II and late 
adolescents are found within Level :1 and 
Family influence determines the specific values held by the adolescents. Also 
greatly affecting the adolescents' values are their cultural heritage, social environment, 
primary role models, and early treatment These varied elements affect the time and rate of 
development throughout their adolescent years. 
Five Adolescent Preoccupations 
According to Merton Strommen, youth are preoccupied with five basic cries, 
emotions, and goals: (1) self-hatred, loneliness, self-esteem (2) psychological orphan, 
disillusionment, family love (3) protest, outrage, welfare of people (4) prejudice, 
selfishness, personal advantage; (5) faith, joy, meaningful life. Strommen understands 
these cries of youth as being universal and cross-cultural. 
The first cry is that of self-hatred. This cry stems from feelings of worthlessness, 
self-criticism, and loneliness. This person is usually covered with guilt, anxiety, and 
loneliness. He relies on his erotic fantasies and daydreams to live out his desires. His 
sense of guilt lowers his sense of self-worth and results in isolation and with the label of 
loner. His strong identification with sports or with specific teams gives him a small sense 
of identification and importance. This particular cry has three self-relational characteristics 
that have constant and continuous interplay in the life of the youth: awareness of faults; 
lack of confidence and low self-regard. 
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The awareness of personal faults characterizes itself as having thoughts of failure 
and self-criticism. Youth are over-critical with their own performance or with their lack of 
performance. They have a tendency to strive for perfection; to set unrealistic goals and to 
compare themselves with others who are more efficient in a particular area of interest. 
Unable to reach these personal goals and expectations, they feel unworthy. They tend to 
contain an inordinate amount of guilt and become enable to forgive themselves. 
The second related trait is lack of confidence. Youth express this emotion as a 
nagging fear of "I'm going to blow it." It is also considered as personal anxiety. Anxiety 
which stops the flow of thinking and incapacitates the person from responding adequately 
and properly to any situation or question. These youth fail to come to the front of the class 
and recite or perform activities which call for public exposure. A public embarrassing 
mistake is public exposure which could humiliate them in front of their peers. 
The third inter-related characteristic is of low worth and of no importance. The 
youth feel lonely, uncomfortable about their future, and bored in life. If one does not like 
himself he does not like to be with others nor does he see any reason to celebrate life. 
The second cry of youth is the cry of being psychological orphans. This cry 
focuses on the family and the characteristics of family pressures, distress over relationships 
with parents, disappointment in family unity, and a negative perception of one's family 
social concerns. Family pressures are those calamities such as separation or divorce of 
parents, illness, financial duress, parent-youth strife, absenteeism of the father, 
unemployment and death. Distress over parental relationships stresses the absence of 
communication and understanding between parent and youth, the parental rejection of the 
children's friends. Family disunity makes for the lack of closeness and oneness of family 
members. Youth are able to note the lack of understanding and consideration for one 
another and the poor quality of interaction between parents and children. The lack of social 
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concern shows itself to the youth as the unresponsive parents to the needs of people around 
them. They see their parents uninvolved with any type of social action or helping activity. 
The third cry is of social concern. These youth tend to be humanitarian inclined. 
They have a deep feeling for people who are commonly condemned. They exhibit the 
quality of mercy and of being open-minded. They are oriented to change and desire change 
to occur. They are more liberal in their approach to life and are considered more ready to 
break with traditions. The are socially involved and show a greater sensitivity toward 
helping others. They are concerned over national issues which seem to be far from the 
ideals of the Constitution. These youth also show concern for the future and can see a 
worsening horizon ahead. Youth are disappointed with the government and its inability to 
help the needs of the people. They are critical of the institutional church and its inability to 
do any thing about social ills. 
The fourth cry is one of prejudiced. This cry is outlined by prejudice, institutional 
loyalty, self-oriented values, and concern over national issues which produce a "do-it-
yourself religion." 
The fifth cry is the cry of joy. It is a joy which comes when one has found 
meaning and order in life and is able to give assured answers to ultimate questions of 
existence. It could be from the simple pleasures of living or from finding hope in a time of 
desperation. These youth have a sense of finding their own identity, of having found their 
own identification with a personal God, of being active with God's people and of being 
motivated to grow and develop. 
Summary.  
Adolescence is a rapid changing stage of life. They are preoccupied with adjusting 
to their growing bodies, vacillating emotions, and their new ability to think in abstract 
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terms. Major developmental tasks have begun. By forming their identity, building 
relationships and preparing for their careers, the adolescents are exhibiting traces of 
maturity. Even with such flurries of activity that surrounds the youth there is faith pattern 
growing and giving meaning to life. In what ways is the Holy Spirit active in the budding 
faith of the adolescent? What aspects of the youth's developing personality is susceptible 
to the Holy Spirit's influence? What keeps the adolescent "together" when so many things 
are pulling the youth in so many direction? What makes conversion more probable of 
occurring in adolescence than in other stages of life? 
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Chapter VII 
THEORIES OF FAITH DEVELOPMENT 
James Fowler's Faith Development 
The understanding of faith in adolescence is best described by James Fowler's faith 
theory. According to Fowler, faith is a central aspect of a person's life orientation.1 It is a 
life-span development, a pilgrimage of composing a meaningful world. The term is used 
as a verb and not a noun. Faith is something one does throughout his life and not 
necessarily what one possesses at one particular time in life. It is the motivating power in 
the journey of the self. It is the core element in one's character or personality.2 He sees 
faith as a human universal which moves into and gives form and coherence to life within 
and against "the ultimate environment," the Kingdom of God. Faith is understood as "the 
composing or interpreting of an ultimate environment [God] and as a way-of-being-in-
relation to it"3 People are assessed with nascent capacities for faith at birth, faith which 
grows within one's self and assumes many different forms within a diversity of contexts 
throughout life. Faith is described as an active or dynamic phenomenon.4 Faith is 
characterized as interactive and social requiring community, language, ritual and nurture. 
Fowler uniquely adds, "faith is also shaped by initiatives from beyond us and other people, 
1Jim Fowler and Sam Keen, Life Maps: Conversations on the Journey of Faith 
(Waco, TX: Word Books, 1978), 4th Printing, April 1980, p. 25. Cf. "Faith and the 
Structuring of Meaning," in Toward Moral and Religious Maturity ( Morristown, NJ: 
Silver Burdett Company, 1980); Stages of Faith: The Psychology of Human Development 
and the Quest for Meaning (San Francisco: Harper & Row, 1981). 
2Ibid., p. 25. 
3Ibid., p. 25. 
4Ibid., p. 24. 
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initiatives of spirit or grace." The genius of Fowler's definition of faith is best expressed in 
his own words:5 
Faith has to do with the making, maintenance, and transformation of human 
meaning. It is a mode of knowing and being. In faith we shape our lives in 
relation to more or less comprehensive convictions or assumptions about 
reality. Faith composes a felt sense of the world as having character, pattern, 
and unity. In the midst of the many powers and demands pressing upon us, 
enlarging and diminishing us, it orients us toward centers of power and value 
which promise to sustain our lives, and to guarantee `more-being'.: 
This novel perspective comes from operationalizing faith by empirical investigation. 
His theory uses the structual-developmental approaches to human development of Jean 
Piaget, Lawrence Kohlberg, Erik Erikson and applies them in the realm of faith. Fowler's 
faith trajectory has seven stages: Stage 0, infancy and undifferentiated faith; Stage 1, 
intuitive-projective faith; Stage 2, mythic-literal faith; Stage 3, synthetic-conventional faith; 
Stage 4, individuative-reflective faith; Stage 5, conjunctive faith; and Stage 6, 
universalizing faith. In each stage there is equilibration and an outward growth into the 
next level of faith. New experiences, changed environments, new ways of knowing keeps 
each stage in a state of relinquishment and transformation. 
Each stage contains seven structural aspects of faith: form of logic, logic correlated 
with Piaget's theory of cognitive stages; role-taking, an element taken from the research of 
Robert Selman on social perspective-taking; form of moral judgment, a modified design of 
Kohlberg's stages of moral reasoning; bounds of social awareness, are the "reference 
groups in relation to which persons ground their identity and define their moral 
responsibility"6; locus of authority, the centers which are looked to for validation and 
legitimation of convictions; form of world coherence, the element which composes and 
5Ibid., p. 24. 
6Ibid., p. 77. 
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holds a comprehensive sense of unified meanings and symbolic functioning, the integrating 
ability to go from the subconscious to the conscious. From this wider understanding of the 
theory, the focus will center on two of the seven stages of faith—Stage 3, synthetic-
conventional faith, and Stage 4, individuative-reflective faith. The section will start by-
noting general stage descriptions and will be followed by a closer look at the detailed 
aspects of each stage. 
Both levels of faith share a common point of great interest to the study. 
Adolescents and young adults are intermixed within both stages. This is to say that both 
age groups can exist side by side as equals in the same level of faith development. Both 
age groups are capable of performing the developmental tasks required in each stage. Stage 
3 could start any time during adolescence--early, middle and late, but not before it. The 
transition towards Stage 4 could come as early as seventeen or eighteen. Most persons do 
not enter or exhibit Stage 4 traits until they are well into their middle and older epoches of 
adulthood.7 Fowler claims most adults remain preeminently equilibrated in Stage 4, 
individuative-reflective faith, and are unable to construct a transitional path into the next 
phase. From a structural-developmentalist perspective, faith is undifferentiated by age. 
Stage 3 and Stage 4 do have some particularities. 
Stage 3's peculiarity is the manner of structuring the world and the ultimate 
environment in interpersonal terms. The youth's experience of the world extends beyond 
the family and includes school mates, work mates, peers, street society, and even church 
mates. The ability to use early formal operations in social relationships enhances the 
capacity to perform mutual role-taking. In these mutual role-takings, "the individual 
constructs an image of the self as seen by others, and simultaneously takes account of the 
7Ibid., p. 60. 
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fact that other persons are performing the same operation in the their relationships."8 This 
sensitivity forms groups of significant others. This mutual role-taking ability affects the 
young identity. He depends on significant others for establishing and continuing his sense 
of identity. The perspectives of these significant others also protect and perpetuate beliefs, 
values, actions needed to hold on to life. The youth is a "conformist" in the sense that he is 
aware of the expectations and judgements of others but is not able to create his own 
independent perspective. The viewpoints of significant others weigh greatly in importance 
to the youth. Yet as he scans across the theaters of evaluations, expectations, and 
judgments of these significant others and finds no agreements, his identity is forced to 
compartmentalize valued judgements and evaluations (i.e. With their peers, they do and 
think like their peers, and with their parents, they do and think the way their parents expect 
them to perform.) or create a hierarchy of authorities (i.e. the compeers and their values are 
more important, other authorities are subordinated to them.) He has a tacit ideology 
unexamined, unsystematic, and he is unaware of having it. 
The earmark of Stage 4, Individuating-Reflexive, is the emergence of self with its 
own construction and maintenance of identity and faith. The youth's autonomy is marked 
by acquiring an awareness of faith and taking seriously the burden of responsibility for 
commitments, life-style, beliefs, and attitudes. The youth faces tensions between 
individuality and being defined by his/her significant others. The person has a personalized 
view which is different from those of others. Along with this awareness of personalized 
faith is the susceptibility of youth to challenges and changes. Challenges and changes 
which force one to justify his/her view and evaluate any truth it may contain. The youth 
holds a view which is "individualistic" and sets him/her apart or alone as an independent 
8Ibid., p. 60. 
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ideology. The distinguishable mark of Stage 3 and Stage 4 are further elaborated by the 
interconnected aspects within each stage. 
When we compare and contrast some of the more salient aspects of these stages, we 
see more clearly the significant changes in the adolescent's development. Of particular 
interest are the aspects of form of logic, role-taking, form of moral judgment, and form of 
world coherence. 
The form of logic in the Stage 3 features the use of early formal operations. The 
youth moves from the simpler room of concrete operations where he/she stops observing 
and uses mental manipulations of concrete objects or representations and moves into the 
bigger, complex room of early formal operations where one is capable to mentally construct 
all sorts of ideal possibilities and hypothetical considerations. The movement to early 
formal operational thinking makes possible the generation and use of abstract concepts and 
ideals. For the first time the youth is able to handle and deal with systems. This new 
capability enables the youth to think about their thinking and begin to evaluate their values. 
Stage 4 differs by the presence of full formal operations. In this stage the ability to 
reflect upon one's own self, one's perspective and its relationship to reality. In this 
reflecting of self, the person attempts to establish limits and boundaries of identity and 
simultaneously attempts to differentiate himself/herself from others and, thus, work out a 
personalized view. 
Role-taking in Stage 3 makes use of the early formal operations and creates the 
mutual role-taking perspective. The youth tacitly incorporates the ideas, beliefs, and values 
of significant others and accepts them as his/her own. The beliefs and values acted upon 
and defended by the youth are based on the authority of significant others. The spectrum 
of values and beliefs coming from such different groupings of significant others and their 
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contradictory and unbalanced views create an identity problem which requires immediate 
attention. This attention and examination leads into the next stage. 
In Stage 4 one's faith is more explicit. The previous nebulous and amorphous 
spectrum of values are sorted out to make a comprehensive ideology. With newly acquired 
formal operations, the youth can employ abstract concepts freely in building and expression 
of his/her newly personalized faith. Form of moral judgment in Stage 3 correlates to 
Kohlberg's "Law and Order" stage of moral development. The youth attempts to fulfill all 
of the expectations of his/her significant others. He/she keeps his peace and agreement 
with other persons in his/her sphere. 
In Stage 4 of Fowler's theory, moral development is related to Kohlberg's fifth 
level. The youth aims for seeking and executing the ideal justice but the biased morality of 
his/her group restricts him from reaching it. 
These two stages of faith and their aspects illustrate the complex matrix of activities, 
events, and persons involved in establishing, maintaining a personal Christian faith. 
When one receives Christ as his/her Savior at conversion, these processes are at work. A 
task shared by both adolescents and adults. 
Gillespie's Conversion Model.  
Gillespie's model illustrates the dynamic forces within any religious conversion 
experience whether it be that of an adult or of an adolescent. In this conversion model five 
functional and basic elements co-exist: (1) A quality of unification-self. This quality 
functions as the means of self-integration, wholeness, reorganization and reorientation 
which gives the person a sense of completeness.9 (2) Positive resultant function. This is 
9V. Bailey Gillespie, Religious Conversion & Personal Identity: How & Why 
People Change (Birmingham, AL: Religious Education Press, 1989), p. 60 [manuscript 
Edition]. 
90 
the after-crisis effects in the convert's life which brings out deep change. The changes are 
viewed as "beneficial, ethically progressive." The convert senses an experience of great 
release which gives one a feeling of newness or freshness of life. The experience may also 
be described as a liberating feeling of freedom. (3) Intensity of commitment to ideology. 
In this element the convert has the need to give an intense sense of commitment to the new 
ideology. The intensity is described as taking "the form of emotionalism, deep concern 
insight, or calm understanding." The definite sense of commitment, which comes from 
being personally confronted by God, is directed towards an ethical, creedal or ideological 
framework. (4) A decisive movement is either sudden or gradual, instantaneous or 
incubated. (5) A sense of belonging or understanding of personal identity itself. This 
element encircles acceptance, personal identity, and cosmic identity. The person senses a 
feeling of acceptance from his/her new community. Because of this fellowship quality 
within the community, the new convert's ideology strengthens. 10 
Adolescence is a stage in life with drastic growth in all areas of life: intellectual, 
physical, emotional, social, sexual and spiritual. It is stage that is divided into smaller 
sections of early, mid-, and late adolescence. Each stage contributes to the forming of 
one's identity, commitment-oriented relationships and occupation. It is a period in which, 
among all these changes, certain underlying cries of concern or expressions can be heard. 
Cries of self-hatred, psychological distress, social protest, prejudice and joy rising from the 




Earmarks of a Mature Faith. The adolescent Christian is growing into the fullnes of 
Christ. Besides showing the increasing manifestation of the fruit of the Spirit: joy, peace, 
long suffering, gentleness, goodness, meekness, self-control, faith, hope and love, these 
are other possibilities to identify maturity in faith. In a general sense Christian maturity 
looks at four concepts: spiritual autonomy, spiritual wholeness, spiritual stability, and 
wise use of knowledge.11 
Spiritual autonomy is to make use of the elements of self-control and self-direction. 
When one has self control they are able to offer themselves as living sacrifices to God as is 
suggested by Paul in the book of Romans (12.1). Submitting oneself to the Lordship of 
Christ also requires self-charge and self-direction. 
To be spiritually whole as in Deuteronomy 6.5, "Love the Lord your God with all 
your heart and with all your soul and with all your strength," requires devotion. It takes 
wholehearted devotion to God, devotion that can be given by any person at any age or level 
of mental or physical development. It is quality commitment to God. "The critical factor in 
spiritual wholeness is not quantity of knowledge or training but quality of the dedication, 
giving 100 percent of oneself."12 There may be saintly older people with more knowledge 
and devotional skills than a youth, but they may not be capable of committing all of 
themselves to God. These person's in the New Testament are described as being perfect, 
complete, or mature. 
To be spiritually stable is to be spiritually on an even-keel by responding properly 
to the trials and doubts of life over a period of time. Instead of being tossed to and fro like 
the waves of the sea, Christians are to grow in maturity by learning to evaluate 
11Jim Wilhoit, Christian Education and The Search for Meaning (Grand Rapids, 
MI: Baker House,1986), p. 57-58. 
12Ibid,. p. 57. 
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uncomfortable situations and difficult circumstances and wait for the Lord's leading 
through their relationship with God. 
To be wise in the use of knowledge is to understand important issues of the faith 
and to be able to use this knowledge to inform and teach others. The wise are able to 
discern what is basic Christianity and are able to give glory to God. They is able to use 
solid food and not milk to distinguish good from evil as in Hebrews 5.14. 
This general understanding of Christian maturity points to specific ways of 
identifying growth. According to the descriptive studies of mature faith,13 there are at least 
nine traits: (1) The person is tolerant of himself or herself with those who deal with them. 
(2) He/her has the ability to make good educated choices and stick firm to them even at the 
cost of being alienated. (3) The individual has the ability to do well the tasks assigned for 
him/her to do. (4) He/she has the vision to perceive at new levels of reality. (5) The mature 
person is able to face and confront conflicts and opposition. (6) He/she is able to search, 
find and fulfill a full-time job. (7) The person has the creativity to play. (8) Can see 
him/herself as a sexual being. and (8) The individual sees himself/herself as a spiritual 
being. 
Summary.  
The topic of adolescence is as complex and fluid as the entire developmental stage. 
The stage is divided into three stages with their own developments, tasks and needs. The 
physiological changes are fast and uneven. The youth's developmental tasks are basically 
to establish a sense of identity establish a commitment-oriented relationships, and prepare 
13Peter Benson and V. Bailey Gillespie, "The Person with Mature Christian Faith. 
. .", Unpublished research document (Minneapolis, MN: Search Institute, 1988; P. 
Roazen, Erick H. Erickson (NY: Free Press, 1976) pp. 65-66; Earl Wilson, Try Being a 
Teenager: A Challenge to Parents to Stay in Touch (Portland, OR: Multhomah Press, 
1982), p. 64. 
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for an occupation. If that were not enough to do, they are also faced with finding their 
sexuality, developing their emotional, intellectual and moral tasks. They also silently or 
brashly express concerns about themselves and their world. They express self-hatred, 
psychological abandonment, social concern, prejudice and joy. The whole stage like most 
of life is packed with changes and new developments but is unique in its intensity. No 
other stage of life is as dramatic or as fluid with change than that of adolescence, a stage 
containing a religious element capable of using spiritual gifts to fulfill some of its 
developmental and spiritual tasks. Adolescence as a stage of life, is capable of being in 
relationship with the mature use of spiritual gifts. 
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Chapter VIII 
RELATIONSHIPS AND IMPLICATIONS 
After the presentation of these various subjects, one may draw conclusions 
regarding the relationships between conversion, spiritual gifts, and adolescence. Relational 
questions which affect both the Christian individual and the collective Christian community 
can impact the teaching and nurture of adolescence. 
Some questions raised by this thesis for the individual adolescent are: What can we 
say about the genuiness of youth's conversion experience? Is the experience a valid one? 
Are there any possible effects spiritual gifts can have in assisting adolescent conversion 
experience? Are spiritual gifts useful in eliminating or diminishing the intensity of the 
various preoccupations of adolescence? Would the adolescent conversion experience be 
considered priority in mature Christian faith? 
We can ask similar questions about the effect of these relationships on the church. 
How will adolescents and their spiritual gifts effect the overall life of the church? Would 
the inclusion of new and younger persons in church life impact church leadership? Could 
this newly found sector of God's kingdom be a useful resource? Would this understanding 
inform the nurturing and worshiping capabilities of the church? Can youth be used in 
accomplishing the outreach and mission of the church? Will the discovery of spiritual gifts 
in youth enhance the the church as a community of believers? Would a theology and 
practice of spiritual gifts illuminate the idea that the church and its individual members are 
dispensers of God's grace? 
Relationships concerning the individual and need for religion are self- evident. 
Regarding the validity and genuineness of the adolescent's conversion, there seems to be a 
consensus. From a theological perspective, youth conversions and God's frequent use of 
young persons to carry out His will are well illustrated in Scripture. It appeared that God 
95 
made it a point to use youth rather than older and more mature persons. From a 
developmentalist perspective, we can say that conversion can occur at any stage of life; but, 
due to the numerous, dramatic and stressful tensions in this unique age period, conversions 
are often generally experienced during adolescence. Since Scripture mentions one kind of 
conversion which allows a person entry into the Kingdom of God, and since adolescents 
are capable of experiencing conversion at God's initiative, then we must at least consider it 
as a possibility that it is a valid religious experience. Entrance into God's Kingdom invites 
the clarification and initiation of spiritual gifts, therefore, religious conversion and gifts 
seem related in a sense. 
As Fowler's theory of faith development has illustrated, there are many active, 
interrelated elements during adolescence which may suggest adolescents' capability of 
experiencing religious conversion: (1) Their cognitive level is capable of thinking about 
the abstract and the youth are able to think outside of themselves. (2) They have moved 
from the child-like concrete thinking into a higher level of thinking of the adult. (3) This 
new thinking allows for the youth to create their own identity about themselves and to 
begin to establish their own sense of personhood, their own ideology of their world and 
faith. (4) This higher level of cognitive level leads to their capability to surface to a higher 
level of morality and of creating a mutual role-taking perspectives. (5) According to 
Fowler, the group making up of adolescents, young and old adults share the same 
developmental tasks of the fourth period of faith development In a sense, some older 
adults and adolescents have the same developmental capacities, could be considered in the 
same level of faith development, and seen as spiritual peers. If we are to consider the faith 
and conversion of an adult as valid then we must include those of adolescents. 
Some relationships seem evident from our discussion of these conversions and 
gifts. 
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(I) There may also be a direct relationship of spiritual gifts upon the adolescent 
conversion. If we use Gillespie's model in a universal way as to include both adult and 
adolescent age groups, we may be able to see the natural properties of spiritual gifts 
actively engaged in some areas of the conversion experience. Of special interests are the 
areas of the quality of unification-self, the positive resultant function, the intensity of 
commitment to ideology, and the sense of belonging. 
In the area of self-integration, spiritual gifts may assist in donating the inherit power 
of unity to the person. The person is made whole at conversion but is given spiritual gifts 
to maintain his/her wholeness as a person in his/her spiritual union with Christ. 
Spiritual gifts may encourage the positive resultant function. The holy character of 
the gifts may inflate the feeling of being able to do positive things to others and the ability 
to see edifying results. Spiritual gifts endow the youth a new lease on life and new tools to 
take on new redemptive challenges in this new life with uplifting and beneficial results. 
In the area of intensity of commitment to ideology, spiritual gifts provide the 
mechanisms to apply the new ideology. After the confrontation with God, the person's 
strong commitment to a creed or an ideology forces him/her to possess direction and 
growth. Spiritual gifts keep that commitment fertile for continuous growth with each use 
of the gifts. 
Lastly, the innate power of spiritual gifts is to establish an identity as a precious 
son/daughter of God and as a member of God's family. Self-acceptance allows the youth 
to accept his/her membership into the kingdom. This cosmic identity in conversion, comes 
with acceptance of Christ as the "wholly other" who has chosen them to reflect an aspect of 
His holy redemptive ministry by using spiritual gifts towards other members of His 
church. Their identity is life by and through the life of Christ. 
97 
(II) The sense of critical evaluation becomes of special significance because the 
youth is able to self-evaluate himself/herself and accept his/her sinful nature and recognize 
his/her need for God's grace and Christ's redemption and righteousness. This critical self-
evaluation aids him/her to a balanced, mature Christian personality which requires honest 
awareness. Acceptance of self leads to the acceptance of others. Youth are able to see their 
worth in God's eyes and see the same equal worth of others. 
(III) Since spiritual gifts are only given through commitment to God and since 
conversion can be experienced during adolescence, we might say that adolescents should 
exhibit spiritual gifts of one kind or another. Scripture also hints of the stewardship and 
accountability involved in accepting and using these gifts. The adolescents are capable of 
exercising obligations and responsibility but they are rarely given the opportunity to change 
that capacity into an ability. It appears as well, that churches and parents overly protect 
their youth from the adult world by not pressing them for commitment and responsibility. 
Spiritual gifts could aid in nourishing the faith muscle and allow it to develop and grow. 
(IV) The adolescents' new possession of spiritual gifts enables them to find God's 
will in their lives. As our research indicates, youth do have a propensity for the religious 
realm, have spiritual needs and concerns, and have intense commitment to their 
ideology,— all of which may be enhanced through their use of spiritual gifts. The doubts 
of knowing whether or not their choice is God's will would be diminished by their constant 
need for direction in using their gifts to others. 
Their sense of mutual-role perspective and their use of spiritual gifts may raise the 
acknowledgment of their mutual interdependence within the family of God. A mutual 
interdependence naturally leads a closer fellowship and love for God and each other. 
(V) In another area, the discovery and use of spiritual gifts may have a possible 
resource in resolving or in lessening the tensions found in the five major preoccupations of 
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adolescents. Strommen's work identifies these five common and universal preoccupations 
of church and unchurched adolescents: self-esteem, family unity and well-being, welfare 
of people, personal advantage, and personal faith. 
The first prominent cry is self-hatred stemming from low self-esteem, loneliness, 
worthlessness and self-criticism. The discovery and use of spiritual gifts may provide the 
means of achieving self-esteem as its goal. Through the community of believers exercising 
their gifts they may be able to change their weak self-esteem. The innate property of 
positive identity with a merciful, caring, and benevolent God may elevate their self-value. 
A loving atmosphere and reaffirming activity of gifted community may change their 
negative self-perceptions. The gifted persons may help in removing their feeling of 
unattractiveness, inadequateness and worthlessness and in replacing them with a proper 
awareness of faults, a higher self-regard, and thereby, enhance more self-confidence. 
Spiritual gifts may lead to their ability to make friends and be friends to others. 
The second cry of adolescents is the cry of being a psychological orphan due to the 
disunity of the family, the emotional distance of parents and youth, and other outside 
pressures and disillusions. The problems of divorce, separation, distressful parental 
relationships and other family difficulties overwhelm them. There must exist other viable 
relationships outside them to assist them with their concerns. The community of gifted 
people can provide encouragement of other adult friends and an adequate "nonkindred 
family" support group. The group may be the "hope-inspiring contacts" youth need to 
make them aware of their options and help them make choices and commitments. The 
group may raise their awareness of God's forgiveness in their present lives but also 
throughout all of their lives. The use of spiritual gifts may create "the experience of 
communicating in depth the security of people with whom they can identify."1 From them 
1Strommen, Five Cries of Youth, p. 68. 
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they may be able to raise their self-esteem, increase their openness to other people and their 
ideas, and be able to share more of themselves with others and their parents. 
The third cry of youth is of social concern or the lack of social concern which is 
found in their immediate community and in the world at large. Spiritual gifts allow for 
them to have an outlet within the body of Christ to alleviate the injustice in their lives. The 
use of gifts makes complete use of their definite feeling for other people, their deep desire 
for change, their natural propensities to be involved in helping activities and expressing 
their concern over national issues. 
The fourth cry is prejudice emanating from the stiff and unquestioning institutic,iial 
loyalty, self-oriented values and concern over national issues. Though these youth believe 
in God, they are prone to think in stereotypes and prejudgments. They have a warped 
sense of Christianity and success and tend to seek personal advantage. They understand 
the definition of a successful Christian life to mean living by certain rules, and coming up 
to basic standards and expressing a deep interest in being successful in every aspect of life. 
This prejudiced attitude can be lessened by proper educating and reflective thought. 
Spiritual gifts provide the context for these Christian believers to reevaluate their attitudes 
and align them with Scriptural images of equality. By associating with a community which 
reflect God's unconditional love towards others, their prejudiced direction can be changed 
within a safe environment in which they can express their views and have an opportunity to 
reflect on their positions. Within a community of gifted believers, the youth may be able to 
confront their stereotypes, find stimulation for reflection and have endless opportunities to 
clarify the truth of God's grace. 
The fifth cry is one which reflects joy. This particular cry is a positive one in the 
sense that a few youth seem to have found a sense of identity and mission from the person 
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of Jesus. To this minority group of joyful youth, spiritual gifts would provide easier 
access for exemplification of their values, beliefs, perceptions of Jesus. Their use of 
spiritual gifts magnifies their sense of a personal God, their desire to serve, their moral 
responsibility, their desire to grow, and their hopeful outlook. 
Strommen's statement, "Solutions emerge in an atmosphere of mutuality (the 
warmth and interaction of accepting persons) and in the challenge of collaborative activities 
that lead to a sense of mission in life"2 may be found in the discovery and use of spiritual 
gifts within a community. 
(VI) As to the question of adolescent conversion as a means of a mature faith the 
answer is also affirmative. As we have seen, the adolescent is in a complex and dynamic 
stage of life but may adequately fill the list of qualifications/characteristics of a mature 
Christian faith. Based on the evidence presented concerning their developmental issues and 
tasks, it would be possible to state that adolescents are capable to mist and believe, to 
experience the fruits of faith, to integrate faith and life. They may seek spiritual growth, 
experience and nurture faith in community, and hold life-affirming values. They may 
embrace a public theology and act and serve; they may be aware of oneself as a sexual 
being and as a spiritual being. 
(VII) As to the relationship of adolescents' spiritual gifts and the church, the 
relationship is just as positive. At the organizational level, gifts impact constituency, 
leadership, nurture and mission. 
The inclusion of the adolescent sector into the involvement areas of the church 
increases the church in numerical size, strength, complexity and resources. Each 
department of the church structure should be stocked with enough persons to carry out its 
p. 7. 
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daily and weekly functions and activities. As a human resource, gifted adolescents can be 
indefatigable. They can infuse church worship and programs with fresh ideas and greater 
participation. 
Gifted adolescents may provide willing and committed youth into the ranks of its 
leadership. The sudden presence of youth in the scene of the church organization may be 
threatening at first, but it will be a potential and creative spiritual and physical resource. 
Through the critical and idealistic eye innate within the adolescent, church programs and 
outreach ministries can be better evaluated, assessed and executed. The youth's intense 
commitment to Christ's ideology will provide a new thrust to share their new established 
identity, faith and love of Christ to others. Through youth participation the outreach and 
mission of the church should ignite into 'a plethora' of creative and redemptive means to 
share God's love and bring people to Christ. 
With the inclusion of youth into the mainstream of church life, the potential to 
create, execute and sustain an intergenerational ministry is well within the range of 
possibility, an intergenerational ministry which allows both adults and youth to share roles 
and experiences of faith and to come to understand their mutual identities. It is a 
community that shares freely God's grace, love and mercy; that freely exchanges ideas, 
responsibility and worship. Of special merit is its definite potential to communicate and 
absorb religious, societal and moral values. As Bill Bright so states: 
We have to model what we believe. If we want our children to be soul-
winners, they need to see it in our lives. We can also expose them to other 
people who are good models, people who are not only living attractive, 
radiant lives, but who are also witnessing for Christ. We can do more 
through teaching than through preaching, more through example than 
through demands.3 
3Bill Bright, "Be What You Believe," in Parents and Teenagers ed. Jay Kesler 
(Wheaton, IL: Victor Books, 1984), p. 329. 
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The interdependence between older and younger Christians will increase the maturity of the 
entire congregation. As the youth grows in maturity, so will the entire church. 
Each member dispenses the grace of God uniquely and personally by his/her gift or 
gift clusters. Each member has a practical outlet of incarnating Christ's redemptive love 
and ministry to his/her community and to the world. Each member is held accountable for 
identifying, developing and using of his/her divinely chosen gifts.. Spiritual gifts become 
the praxis of the Christian faith. It is where the adolescent capacity turns into an adolescent 
ability to serve and share one's life and love. Because being gifted is being like Jesus, it is 
imperative that we become involved with other lives and express concern for others. 
Spiritual gifts are given to express God's act of mercy, to become involved with others and 
meet their needs. Gifted people are people who get personally involved with others. 
Through constant exposure with others and meeting their needs, we cannot help but get to 
know others as we serve them. 
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